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Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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I. AND II. KINGS

BY DR. F. J. FOAKES JACKSON

THE Books of Kings, originally contained in a single book, cover the history of Israel from the death of David (c. 1000 B.C.) to the death of Jehoiachin, king of Judah, who was treated with favour by the kings of Babylon from his liberation by Evil Merodach (562 B.C.) till the end of his life. It cannot therefore be earlier than the middle of the Babylonian Captivity. The different periods are not treated uniformly, some being dealt with in detail, whilst others are hastily passed over. The divisions of the books are roughly: (a) 1 Kings 1-11. The death of David and reign of Solomon, a considerable portion being devoted to the building and dedication of the Temple, (b) 1 Kings 12 -2 Kings 17. The history of the two kingdoms, Israel and Judah, especial prominence being given to the northern one. The lives of the northern prophets Elijah and Elisha occupy a large proportion of this section. From 1 Kings 16 to 2 Kings 8 the chief theme is their actions and adventures, whilst 2Lomgs 9f. relates the consummation of their work, the destruction of the Baal worship in Israel. (c) 2 Kings 18-25. The history of Judah after the ruin of Israel, the virtuous reigns of Hezekiah (2 Kings 18-20), and Josiah (2 Kings 22 f.) occupy the main portion.

The general object is to trace the fall of the two kingdoms to their refusal to maintain the worship of Yahweh in its purity. The standpoint of the writer is Deuteronomic, i.e. he considers that sacrifice should be offered to Yahweh at a single national sanctuary only, and that the high places to which the Israelites were accustomed to resort were homes of a cultus little better than that of false gods. Hence the sin of Israel, which brought both nations to ruin, was that of Jeroboam the son of Nebat, who set up rival sanctuaries to Jerusalem, and employed a non-Levitical priesthood. The author does ample justice, however, to the great work of Elijah and Elisha in striving against the Baal worship, although neither seems to have insisted on the one sanctuary.

The tone as well as the structure of the work is distinctly Deuteronomic throughout; but ancient sources were avowedly consulted, three being mentioned, the Acts of Solomon, and the separate books of the Chronicles of the Kings of Israel and Judah. In the opening chapters the author continues the reign of David, which was not brought to its conclusion in the Books of Samuel; he evidently had access to much valuable information regarding the Temple, and the accounts of Hezekiah and of the last days of Jerusalem find parallels in the books of Is. and Jer. respectively.

Literature.—Commentaries: (a) Rawlinson (Sp.), Skinner (Cent.B), Barnes (CB), Box; (b) Burney, Stade and Schwally (SBOT Heb.); (c)* Keil, Kittel (HK), Benzinger (KHC); (d) Farrar (Ex.B). Other Literature: see bibliographies in articles on "The History of Israel," "The Holy Land," articles on "Kings," "Israel," "Temple," etc. in HDB, EBi, EB, ERE. The article on The History of Israel in this volume may be consulted throughout.

THE HISTORICAL BOOKS OF THE OLD TESTAMENT

BY DR. F, J. FOAKES JACKSON

Bible History, "Prophetical"—The OT contains books which may be termed historical, but although they are grouped together in our Bibles, this is not the case in the arrangement adopted by the Jews. The only book which they perhaps recognised as history, the Chronicles (Dibhrê hayyâmîm, "words of years"), is placed at the very end of the sacred volume, whilst the main portion of the books known to us as "historical" is styled "prophetical." Thus the story of Israel is to the Jews in itself a prophecy (that is, a telling forth) of God's will and purpose to His people. In accordance with this ideal we find historical episodes interwoven, as in Isaiah and Jeremiah, with prophetic utterances. In judging the historical books, therefore, we must bear in mind that they do not conform to the standard demanded of modern historical writing. They are "prophetical"—that is, written with a view to edify and instruct—and are not designed to be text-books replete with colourless if accurate historical information.

Main Features of Historical Writing in the Bible.—The Hebrews are remarkable for the interest taken in the past of their nation, and this is the more strange as the Jew does not seem by nature to be disposed towards historical composition. Between the close of the OT story and the dissolution of the Jewish nation in the days of Hadrian, the people passed through some of the most stirring crises in the tragedy of humanity, yet many of the most important are scarcely recorded. But for the renegade Josephus we should have had no particulars of the fall of Jerusalem before the army of Titus. Yet in the OT, though the interest is almost entirely religious, we have a fairly complete record of Israel's fortunes from the conquest of its inheritance in Palestine to the restoration of the Jewish polity by Nehemiah.

Variety.—Bible history is remarkable, among other things, for its variety. No book in its present form is arranged like the others. Judges is unmistakable as compared with Joshua; Samuel and Kings have little resemblance; whilst Ezra-Nehemiah belongs to an entirely different school of thought, and Esther is absolutely unique in the OT and even in the Apocrypha. The materials, moreover, of which many of the books are composed are of the most varied description. We have in Kings, to take but a single example, the framework of a chronological history arranged in regnal years, chronicles of the kingdoms, Temple records, biographies, intermingled with which are stories told with all the magic art of portraying scenes inherent in the Eastern raconteur. We find in other books an admixture of pious exhortation, legal formulae, genealogies, and the like. In short, it may be said of the OT books of history that each has its own variegated pattern, which reveals the individuality of its author or compiler.

Choice of Subjects.—In their choice of subjects the prophetical historians of the Hebrew nation display characteristic peculiarities. We are surprised alike at what they tell us and what they omit. They are in a sense the least, and in another the most, patriotic of historians. They dwell but little on the national glories. How briefly are the successes of Saul over the Philistines, or the victories of Omri or Jeroboam II, or even those of the pious kings of Judah, recorded! Their story is often rather that of the nation's failure to reach its ideal, and even of how it fell short of the standard attained by less favoured peoples. And yet we cannot read the historical books without feeling chat they are instinct with a love of country and filled with a sense of Yahweh's protecting power. But the seeker after historical information will often be disappointed at the lack of facts where he most desires them. No details are given as to how Joshua conquered Central Palestine and conducted the nation to Shechem, its ancient capital. We learn nothing about the arrival of the Philistines, those formidable enemies of Israel. Nothing except the bare fact is preserved of the conquest of Og and his seventy cities. We seek in vain for the cause of David's feebleness, which made the revolt of Absalom so formidable. On the other hand, we have abundant details about the feuds with the Shechemites of a person so comparatively unimportant as Abimelech, the son of Gideon, of David's flight and his escapes from Saul, etc. The historical books were, as has been asserted, written for edification rather than for information; and it is not always easy, at times it is even impossible, to make a connected narrative out of them. Much of the story as related by the biblical writers must be reconstructed by a process which can hardly receive a name more honourable than that of guesswork.

Chronology.—One of the most formidable difficulties which the student of OT history has to face is that of chronology. In the later parts of the historical and prophetical books we are on fairly sure ground, because the writers give us the date by the year of the reigning kings of Persia. Even in the Books of Kings though there are serious discrepancies in the periods assigned to the kings of Israel and Judah respectively, we are able to date an event within say, ten years or so. We are also assisted by the more accurate chronology of the Assyrians. But the earliest date in Israelite history is that of a defeat inflicted on Ahab and his allies, which is not alluded to in the Bible. This is 854 B.C. From it we can infer that David lived, roughly, about 1000 B.C., but beyond this all is uncertainty. According to 1 Kings 4:1, Solomon's Temple was erected 480 years after the Exodus; but, by adding together the periods of affliction and repose given in the Book of Judges, we get an even longer period. But we are told in Exodus 1:11 that the Israelites during their oppression built Pithom and Raamses in Egypt, presumably under the great Rameses II, whose long reign was in the thirteenth century B.C. Consequently the Exodus must have taken place not much earlier than 200 or 250 years before the building of the Temple. The fact is that the ancient Hebrews seem to have used the number 40 and its multiples to express a period of time with considerable vagueness, and we really cannot tell whether they are speaking literally when they mention periods of 40, 20, or 120 years. To give a date even approximately before David is, to say the least, hazardous. We know that Jaddua, the last high priest mentioned in the OT, was alive in 333 B.C., and that Ezra and Nehemiah were in Jerusalem about 432 B.C.; but as to when the Exodus took place, or Joshua conquered Palestine and the events related in the historical books strictly so called begin, we have only the faintest idea.

Survey of Period of "Prophetic History."—The Book of Joshua, with which the history of Israel opens, has now generally been recognised as an integral part of the Pentateuch or five books of the Law. It certainly possesses the same structural peculiarities. It begins, where Deuteronomy leaves off, when Israel is encamped in the plains of Moab. Moses is dead, and Joshua is recognised as his successor. To him God says: "As I have been with Moses, so will I be with thee." The conquest of W. Palestine by Joshua is related under two headings: (1) the reduction of the south—the fall of Jericho and Ai and the defeat of the five kings; (2) che victory over the northern king, Jabin of Hazor (but see Judges 4). Central Palestine, viz. Shechem, is assumed already to have fallen into Israelite hands. Only two tribes, Joseph and Judah, receive inheritances from Joshua, Gad and Reuben having already been allotted territory in E. Palestine by Moses. The remaining seven tribes cast lots for the territory which they are permitted to conquer. The different inheritances are given with an abundance of detail, characteristic of P. Joshua charges Israel, as Moses did before his death, and dies on his property at Timnath Serah.

Judges is professedly a continuation of Joshua, but it is very different in style, scope, and arrangement; whereas Joshua is closely akin to the legal books, Judges rather resembles the historical. It covers a much longer period, extending over twelve judgeships, and is arranged on a distinct plan. In each case Israel sins, God punishes by an invasion, the nation repents, and a deliverer is raised up. Two supplementary narratives close the book, to show the state of the country when there was no king. It may be that the Book of Ruth is a third supplement, to show the origin of the great royal house of David.

The next four books, Samuel and Kings, are called by the Greek translators Books of Kingdoms" ( βασιλειῶν). 1 S. opens with the story of Samuel's birth in the days of Eli, the priestly judge, and gives an account of the loss of the Ark and the utter degradation of Israel under the Philistine yoke. Samuel, the first of the prophets, is the leader in the great struggle, and is compelled by the people to set a king over the nation in the person of Saul, who does much for the emancipation of his people, but is rejected by God and falls in battle against the Philistines. The main part of the last half of 1 S. is chiefly occupied with the hairbreadth escapes and adventures of David, the real founder of the monarchy, who is described as the "man after God's own heart." More space is given to him than to any other person mentioned in the Bible, about half 1 S., all 2 S., and two chapters of 1 K. forming his biography. 1 Kings is divided between the reign of Solomon, with an elaborate account of the Temple and its dedication, and the story of the division of the kingdom till the death of Ahab. The second book carries the reader down through the later history of the divided monarchy, relating the fall of the northern, and concluding with a history of the southern kingdom, the destruction of Jerusalem and the Captivity, to the restoration of Jehoiachin to a certain degree of honour by the son of Nebuchadrezzar. The latter period has to be supplemented by the historical portions of Jeremiah and the allusions to contemporary events in Isaiah and Ezekiel.

Characteristics of Prophetical History.—The books we have already considered represent the standpoint of the prophets of Israel; and, as we have seen, Joshua, Judges, Samuel, and Kings are known as the first four of the prophetical books. Generally speaking, the view they take of the nation is that it is the people of God, who are specially bound to act in accordance with their high calling, though as a rule they fail lamentably to attain the standard demanded of them. But in no case is Israel represented as having a law like that known in after days as the "Law of Moses"; or, if it had, the majority of the nation, priests and prophets included, were completely ignorant of its contents. The ritual practices of all the saints and heroes of Israel throughout these books are quite different from those prescribed in Lev. and Nu., and if there is any Law it is rather that of the earliest legal chapters in Ex. (20-23).

Later Historical Writings.—Of the remaining historical books, Chronicles, Ezra, and Nehemiah (the two latter being often reckoned as one book) form a complete series. Chronicles is a sort of revised edition of all the earlier history, whilst the two other books continue the narrative. The object of the writer of Chronicles is to give the impression that the kings of Judah—for Israel is only incidentally mentioned—were scrupulous in carrying out the Pentateuchal Law as it appears in the Priest's Code. Thus David will allow only Levites to bear the Ark, and we read much of his care to provide for the ritual, and especially the music, of the sanctuary. Solomon, represented as a powerful though not always faithful monarch in the Book of Kings, here appears as a blameless ruler. When a king like Uzziah presumes to undertake priestly functions, he is smitten with disease. In short, the whole is permeated by a priestly conception of history entirely foreign to the Book of Kings. Chronicles takes us to the end of the Captivity, and closes with the decree of Cyrus commanding the Jews to return and rebuild the Temple at Jerusalem. Ezra-Nehemiah, for the two books are really one, opens with this edict, relates how the altar was set up and the Temple commenced, and how the proceedings were hindered by the "adversaries of Judah and Benjamin" (i.e. the Samaritans). During the reign of two Persian kings nothing was done, but under Darius the work was resumed and completed about 516 B.C. Then there is a complete silence for nearly two generations, when, in the reign of Artaxerxes Longimanus (464-424 B.C.), Ezra, a Jewish priest, was permitted to lead a company of exiles back to Jerusalem. A Jewish governor named Nehemiah was then appointed, and we are told how he and Ezra restored Jerusalem, and made the nation obey the Law of Moses. With these two great men the Bible history concludes about the year 432 B.C.

Extant Hebrew History the Fragment of a Lost Literature.—There is little doubt that the literature of ancient Israel was not confined to the OT as we now have it. On the contrary, the books bear evident traces of having been compressed into their present limits by the omission of facts which must have been recorded, and are almost necessary to a right understanding of what stands recorded. To take but a single example: the reign of Omri (1 Kings 16:29-34) is related with the utmost brevity, and many things are omitted which would have thrown light on the subsequent history, and cannot fail to have been known by the author. Nothing, for instance, in Kings would lead us to suppose that the king who defeated Tibni and built Samaria was so important that rulers of Israel, though belonging to the very dynasty which had supplanted his own, should call themselves "sons of Omri." 2 Kings 3 relates a rebellion of Moab against Israel, and we know from the Moabite Stone (p. 305) that Omri had oppressed Moab and probably imposed upon it the onerous conditions hinted at in this chapter. Further, the severe terms exacted by the Syrians in the days of Omri (1 Kings 20) imply a serious defeat of Israel, to which no allusion is made. Although it cannot be proved that these were recorded in the book of the chronicles of the kings of Israel, it is highly probable that this was the case, and that the writer of Kings deliberately hurried over this important reign in order to record events which seemed to him to be of greater interest or more to the edification of his readers.

But the historical writers in the OT openly confess the fact that there was a considerable literature to which their readers might have access. The Book of Jashar (Jos., 2 S.), the Chronicles of Israel and of Judah, alluded to in Kings, and the many works cited in the late Book of Chronicles, show that there was an extensive literature in existence even as late as 300 B.C. which has completely disappeared, and that we have only fragments from which to reconstruct the story of ancient Israel.

The External Sources of Hebrew History.—Besides the sources mentioned in the historical books we may mention the external sources which connect the history of the Hebrews with that of the world at large, in addition to those which criticism has indicated as the materials used by the writers and redactors of the historical books.

(a) One of the most serious objections to the antiquity of the Jewish people, which Josephus had to answer, was the silence of the Greek authors regarding them. He accounts for this by the fact that the ancestors of the Jews did not inhabit a maritime country and engaged little in trade, being occupied m living their own peculiarly religious life (Apion. 12). Josephus appeals, however, to the Tyrian records for the building of Solomon's Temple, quoting Dius (ch. 17) and Menander of Ephesus (ch. 18). He also quotes the testimony of the Babylonian Berossus (ch. 19) to the story of Noah, and on the treatment of the Jews by Nebuchadrezzar, and he relates that a writer named Megasthenes alludes to the first destruction of Jerusalem. But Josephus is evidently able to give his readers very little testimony, external to the Scriptures, for the history of Israel.

(b) Nor was more light thrown upon the subject till recent years, when the secrets of the hieroglyphic and of the cuneiform characters were revealed. Direct allusions to the Israelites are few, and can be easily enumerated: (a) The word Is-ra-e-ru, "Israelite," occurs on the stele of Merenptah (thirteenth century B.C.), describing Egyptian victories over Israel; (b) Shishak (1 K.) relates his devastation of Palestine (tenth century B.C.); (c) Ahab is mentioned in the Qarqara inscription as one of the kings allied against Assyria (864 B.C.); (d) Jehu's name, as of a king paying tribute to Shalmaneser II, is found on the Black Obelisk (British Museum), 842 B.C.; (e) Pekah and Hoshea (2 Kings 15) appear in an inscription, 737 B.C. and the fall of Samaria in 722 B.C.; (f) Hezekiah's name appears on the Taylor Cylinder (British Museum), 701 B.C.; (g) at an earlier date, probably in the ninth century B.C., we have on the Moabite stone Mesha's account of his rebellion against Israel (2 Kings 3:1).

(c) As in the case of the Pentateuch, the materials used by the writers other than those specified by them are mainly matters of conjecture, but they may be roughly enumerated as follows: Judges, like the Pentateuch, is probably made up of two early documents, J and E, which were thrown into their present form—subject, however, to revision—by a Deuteronomic editor, whilst portions were added by a reviser of the school of P. The Books of Samuel, like Judges, have been subject to Deuteronomic and post-exilic revisions; but in the life of Saul we have a combination of two works, one hostile and the other friendly to monarchical institutions. The compiler drew upon traditions of David, a life of Samuel, and a very ancient account of David's reign (2 Samuel 9-20). In 2 Samuel 1:18 the Book of Jashar (cf. Joshua 10:12-14) is quoted. The author of Kings alludes to the chronicles of the kings of Israel and the chronicles of the kings of Judah, and he probably had before him independent narratives of Solomon, Elijah, Elisha, etc., as well as the records of the Temple at Jerusalem.

The Miraculous in Hebrew History.—The historian has a natural distrust of the miraculous when he meets with it in records, not because he cannot believe in its possibility—for experience has taught him to be very cautious in saying that any event could not have occurred—but because a natural love of the marvellous makes men credulous in accepting supernatural explanations of events. Moreover, it is undeniable that the Hebrew writers regarded the whole story of the nation as a far greater miracle than any apparent interference with the laws of nature, because in every event they thought they saw the hand of the Lord of the whole earth shaping and directing the destinies of Israel. Nevertheless the impartial reader is impressed more by the absence than by the superabundance of miracle in the story of a people so intimately connected with its God as Israel, in so ancient and confessedly so religious a record as that found in the historical Scriptures. When we divide the miraculous events into (a) subjective wonders—i.e. visions, Divine messages, and the like, which may, at any rate, be accounted for by the state of mind of those who experienced them; (b) signs which were an acknowledged medium of God's communication with Israel; and (c) wonders interrupting the natural course of history. we have to acknowledge the comparative rarity of the last-named.

Taking 1 K. as an example, the presence of the miraculous under the above classification is :

In 1 Kings 1-11, which relates the accession of Solomon and his reign, only two miracles are recorded—Solomon's vision at Gibeon (1 Kings 3:5), and the cloud filling the Temple at its dedication (1 Kings 8:10). These may be classed under (a) visions and (b) signs respectively.

1 Kings 12-16, the account of the division of the kingdoms. No miracle appears except the signs which accompany the denunciation of the schism of Jeroboam in 1 Kings 13—i.e. the temporary drying up of the king's hand, the rending of the altar, and the punishment of the disobedient prophet. These all come into the category (b), signs.

1 Kings 17 - 2 Kings 2. Even in the life of Elijah, a man with admittedly supernatural powers, miracle is rare. His being fed by ravens is perhaps a doubtful miracle (see Commentary). The multiplying of the widow's cruse, the raising of her son from the dead, and the destruction of the captains of fifty, come under class (c) wonders; unless we include the descent of fire at Carmel on the sacrifice, which may be regarded as a sign (b), or the prophet's ascension, which may also be explained as a vision (a). Considering its momentous character and the great men who lived in it, in the period from David to Elijah miracles are conspicuous by their absence.

History as Compared with Prophecy.—Though, as we have seen, the supernatural as manifested in miracle is of comparatively rare occurrence in Hebrew history, it is assumed throughout that events are under the control of Yahweh, the God of Israel. This is, as a rule, revealed in history by the prophets. It is their function to declare the will of God and His immediate purpose, together with the punishment which will follow if it be disregarded. Rarely is the prophet made to disclose the remote future, as when the messenger to Jeroboam predicts the destruction of his altar by a king of Judah, "Josiah by name." As a rule the prophets in history play somewhat the same part as the chorus in a Greek play: they explain events as the tragedy of Israel progresses. It is not till a late period, almost at the close of the history of the northern kingdom, that we get the literary prophet supplementing the narrative, and that we are able to construct history from the fragments preserved in the utterances of the prophets. The literary prophets from the eighth century onward stand in much the same relation to the recorded history in the OT as do the Epistles of Paul towards the Acts of the Apostles. Both are documents contemporary with the events, but, as a rule, these abound in allusions, the meaning of which can only be conjectured. Amos and Hosea give a view of Israel's later history, and Isaiah of Judah's relations with Assyria, differing from the records in Kings; just as the Epistle to the Galatians gives a very different impression of the controversy between the Jewish and Gentile Christians from what could be gathered from the Acts. It is, however, necessary to exercise much discretion in the use of the prophets for historical purposes, as both the Hebrew text and the genuineness of many passages are subjects of considerable dispute.

How far does the OT Give us Strict History?—The Bible, it has been already suggested, can hardly be said to record history with the strict accuracy demanded of a modern work. As it is easy to see from the Pss., the prophets, the Apocryphal literature, and the NT, the religious interest in history practically ceased with David, and was mainly centred in the primitive story as told in Genesis and in the deliverance from Egypt and the wanderings in the wilderness. The record from Joshua to the destruction of Jerusalem by the Chaldeans as it appears in the OT is a fragmentary story of Israel, gathered from a number of lost sources and told for the sake of showing how the nation fell short of the ideal designed for it, and of the punishments which ensued. The writers or compilers, living centuries after the event, are usually less interested in the accuracy of their narrative than in the moral they wished to point. Formerly what was called inspiration was deemed to be so bound up with the exact truth of the record as to stand or fall with it. Consequently the unbeliever made his main point of attack some disputable statement, which the faithful were in honour bound to defend. Now, however, it is generally recognised that no early record can be expected to give the exact circumstances, especially when much of it is demonstrably not contemporary with the events; and in a work like the historical section of the OT we look rather to the purpose of the author than the details in which it is discoverable. The former is, in the biblical narrative, sufficiently clear. The history is professedly a commentary on the dealing of Yahweh with His people, showing in what manner He bore with their backslidings, punished and delivered them. The books were never intended to supply an accurate and exhaustive chronicle of events for the modern historian. All that can be claimed for them is that they give an outline, often singularly dispassionate and impartial, of the fortunes which befell the nation of Israel.

01 Chapter 1 

Verses 1-53
1 Kings 1:1-53. Last Days of David and Accession of Solomon.—This chapter with the following has many analogies with the court history of David (2 Samuel 11-20). The narrative bears every sign of an authentic account of actual events, told with complete impartiality, and without any attempt to comment favourably or otherwise on the events related. David is represented as a very aged man nursed by his youngest wife, Abishag the Shunammite (1 Kings 1:3). Her beauty is especially noticed as it may have caused the death of David's son, Adonijah. Shunem, her native place, was a slope overlooking the plain of Esdraelon near Jezreel, and she is the Shulammite in the Song of Songs (Ca. 1 Kings 6:13). The pivot around which all revolves is the succession. The chief claimant was Adonijah the son of Haggith (1 Kings 1:9), whose conduct as well as his appearance (1 Kings 1:6) recalls Absalom. Adonijah evidently considered himself the legitimate heir, and assumed a semi-royal state without rebuke from David. Like Absalom he made use of chariots, which are first mentioned as employed by the Hebrews in connexion with these two princes (1 Kings 1:5, 2 Samuel 15:1, but see 1 Samuel 15:13 LXX). Adonijah was supported by David's older counsellors, Joab the son of Zeruiah, David's sister, and Abiathar, the sole representative of the house of Eli, who had escaped the massacre of the priests at Nob (1 Samuel 22:20 ff). Adonijah and his supporters evidently intended to force the aged David to acknowledge his claim. A great feast was held outside Jerusalem by the stone Zoheleth which is beside En-rogel (the fuller's well), probably near the village of Siloam (1 Kings 1:9), to which Adonijah invited all the great men of Judah, but purposely excluded his brother Solomon, son of David's favourite wife Bathsheba, together with his supporters, Zadok, Nathan and Benaiah, the captain of David's bodyguard of Gibborim (2 Samuel 23:8 ff.). The plot was defeated by the machinations of Nathan, the prophet, who had so fearlessly rebuked David (2 Samuel 12:1), and Bathsheba. Nathan persuades the queen to go to the king and ask whether it was not his intention that Solomon should be his successor. He promised to come in afterwards to "confirm her words." Observe the art with which the historian makes Bathsheba expand the instructions given her by Nathan (1 Kings 1:17-21), and the prophet's diplomatic question as to whether the king had really appointed Adonijah (1 Kings 1:24-27). The old king is aroused to vigorous action. He orders Zadok, Nathan and Benaiah to take Solomon at once, and make him ride on the royal mule (1 Kings 1:33) to Gihon (p. 31), probably, like the stone Zoheleth, outside Jerusalem (2 Chronicles 32:30; 2 Chronicles 33:14), and in the valley of the Kidron. There Zadok the priest took the oil from the Tent Sanctuary in Jerusalem (2 Samuel 6:17; 2 Samuel 7:2, 1 Kings 2:28), and anointed Solomon, proclaiming to the sound of the trumpet that he was king (1 Kings 1:39). This is the only example in Israel of a son being anointed king in his father's lifetime. The RV has Tent and not Tabernacle here (as in Exodus 33:11, because this sanctuary could not have been the "Tabernacle" of the Priestly Code, which, however, preserves the tradition that the anointing oil was kept in the sanctuary (Exodus 31:11; Exodus 39:38). Though, according to 2 Chronicles 1:3, the Tabernacle at this time was at Gibeon, the Tent in which the oil was kept together with the Ark (2 Samuel 7:2) must have been in Jerusalem. The only kings after Solomon who are said to have been anointed in Judah are Joash (2 Kings 11:12), and Jehoahaz, the son of Josiah (2 Kings 23:30). An anointed king was considered a sacrosanct person, the Messiah of Yahweh.

The scene now shifts to the banquet of Adonijah, which, since the revellers heard the trumpets, must have been near the place where Solomon was proclaimed. Jonathan the son of Abiathar (2 Samuel 15:36; 2 Samuel 17:7) announces the news (1 Kings 1:43-49). Thereupon Adonijah's guests disperse in terror, and the pretender claims the protection of the altar (Numbers 35*, Deuteronomy 19:1-13*). Solomon, with a magnanimity rare in Eastern story, promises to spare his brother's life if he will prove himself a "worthy man." Adonijah does homage to the new king, and is allowed to retire to his house (1 Kings 1:50-53).

02 Chapter 2 
Verses 1-46
1 Kings 2:1-46. Death of David; Solomon Established on his Throne.—The main source of this chapter is the same as that of 1, but interspersed are Deuteronomic additions (1 Kings 2:3 f., 1 Kings 2:10-12; 1 Kings 2:27). The authenticity of David's advice to Solomon has been disputed, especially the reasons given for procuring Joab's execution. Judged by any standard it places his character in an unamiable light. Solomon was advised to find a pretext for putting Joab and Shimei to death, and perfidy is inculcated as wisdom (1 Kings 2:6; 1 Kings 2:9). Without attempting to justify its morality, two reasons for it may be suggested. The king may have felt that his son could never have been secure on his throne so long as Joab was alive. No character is more clearly drawn in the Bible than Joab's. His fidelity to David was as undoubted as his ruthlessness in removing all who, like Abner (2 Samuel 3:22-27), or Amasa (2 Samuel 20:8 ff.), stood between him and the king. The slaying of Absalom contrary to David's express command (2 Samuel 18:14), and the suppression of Sheba's revolt (2 Samuel 20), prove that he was more alive to his master's interests than the king himself; and his treacherous character was notorious in Israel (2 Samuel 18:11-13). If he were allowed by Solomon to intrigue with impunity for Adonijah the young king's reign would have been brief. But there may have been a deeper reason, that urged by David (1 Kings 2:5), which we may accept. Joab, in slaying Abner and Amasa, had brought blood-guiltiness upon the house of David. In this case David would be swayed by the same motive as prompted the slaying of Saul's seven sons to relieve his land from blood-guiltiness (2 Samuel 21).

The sons of Barzillai (1 Kings 2:7) were commended to Solomon's care (2 Samuel 17:27 ff; 2 Samuel 19:31 ff.). Another enemy to be destroyed was Shimei (2 Samuel 16:5; 2 Samuel 19:18 ff.). Here again was David's advice prompted by policy or superstition? Shimei belonged to Saul's family, and may well have had influence to exert against David's successor. But David may also have dreaded the effect of the curse Shimei had pronounced on his family (see 1 Kings 2:44 f.).

In order to understand the request of Adonijah and the conduct of Solomon it must be borne in mind that the wives of the deceased king passed to his successor. When, therefore, Abner had relations with Rizpah, Saul's concubine, Ishbosheth instantly suspected him of treason (2 Samuel 3:7*). In the same way Ahithophel advised Absalom to take David's concubines publicly in order to convince the people that he laid claim to his father's throne (2 Samuel 16:21). Adonijah asks Bath-sheba to assist him in obtaining Abishag, and appeals to her pity and good nature. As the eldest son he had a right to the throne, but he has lost that. May not he have the beautiful Abishag? As queen-mother Bathsheba enjoys a far more honourable position than as wife of the king (cf. 1 Kings 2:19 with 1 Kings 1:15 f.). Solomon recognised behind her request the existence of a widespread conspiracy. Benaiah was at once ordered to slay Adonijah (1 Kings 2:24). Abiathar the priest, as the companion of David, was treated with comparative leniency, Solomon allowed him to retire to his estate at Anathoth (p. 31), a village two and a half miles NE. of Jerusalem. It was a priestly town in the days of Jeremiah (Jeremiah 1:1; Jeremiah 32:7; see also Joshua 21:18, 1 Chronicles 6:60). Why Zadok was associated with Abiathar in the priesthood does not transpire. The writer's object is to show how the priesthood passed out of the line of Eli (1 Kings 2:27; see 1 Samuel 2:27-36). The view that Abiathar and the house of Eli were representatives of Ithamar, the younger son of Aaron, while Zadok was descended from Eleazar, cannot be substantiated (1 Chronicles 6:53). Zadok is said to have been made priest (1 Kings 2:35) in the room of Abiathar, as if the latter, though it is otherwise implied elsewhere (2 Samuel 8:17; 2 Samuel 20:24), were the superior (1 Kings 2:35). Joab evidently was conscious of guilt, and escaped to the Tent sanctuary in Jerusalem (1 Kings 1:33*). The altar of Yahweh with the Hebrews, as with other nations, was a place of refuge (for "horns" see Exodus 27:2).

Solomon had respected it in the case of Adonijah (1 Kings 1:50): but Joab, having been guilty of wilful murder in the cases of Abner and Amasa, was actually slain at the altar itself, and not taken from it to his death (Exodus 21:14). In 1 Kings 2:33 Solomon accepts the view suggested in 1 Kings 2:5 that the death of Joab was necessary to remove from David's house any trace of guilt in respect to the death of Abner and Amasa. The fate of Shimei is next related (1 Kings 2:36-46). He was warned that if he passed the Kidron he would die. Strangely, he did not violate the letter of the command in going to Gath. Nevertheless he was slain, and with his death the kingdom was said to have been "established in the hand of Solomon."

03 Chapter 3 
Introduction
1 Kings 3:1 to 1 Kings 4:34. Early Days, Reign, and Wisdom of Solomon.—The sources of this section are various, and the arrangement of the narrative in the LXX should be noticed. There are (a) a statistical account of Solomon s reign, referred to, apparently in 1 Kings 11:41, as "the book of the acts of Solomon"; (b) a number of narratives about this reign; (c) several Deuteronomic additions—e.g. 1 Kings 3:6; 1 Kings 3:14, etc.: and (d) some very late passages, possibly originally explanatory notes. The history of Solomon's reign really extends from 1 Kings 3:1 to 1 Kings 11:43, and the sources throughout are practically the same, with a special one on the Temple. The LXX has a different arrangement and some long additions, which, however, are as a rule only repetitions from other parts of the section belonging to Solomon, Two of the longest are found after 1 Kings 2:35 and 1 Kings 2:46. The chapters also are somewhat differently arranged, and especially 1 Kings 4 and 1 Kings 5.

Verses 1-28
1 Kings 3:1 to 1 Kings 4:34. Early Days, Reign, and Wisdom of Solomon.—The sources of this section are various, and the arrangement of the narrative in the LXX should be noticed. There are (a) a statistical account of Solomon s reign, referred to, apparently in 1 Kings 11:41, as "the book of the acts of Solomon"; (b) a number of narratives about this reign; (c) several Deuteronomic additions—e.g. 1 Kings 3:6; 1 Kings 3:14, etc.: and (d) some very late passages, possibly originally explanatory notes. The history of Solomon's reign really extends from 1 Kings 3:1 to 1 Kings 11:43, and the sources throughout are practically the same, with a special one on the Temple. The LXX has a different arrangement and some long additions, which, however, are as a rule only repetitions from other parts of the section belonging to Solomon, Two of the longest are found after 1 Kings 2:35 and 1 Kings 2:46. The chapters also are somewhat differently arranged, and especially 1 Kings 4 and 1 Kings 5.

1 Kings 3:1. The verse describing Solomon's alliance with Pharaoh's daughter is misplaced. In the LXX it is combined with 1 Kings 9:16, the taking of Gezer by Pharaoh, and placed at the end of 1 Kings 4. According to the Tell el-Amarna tablets (p. 55) an Egyptian princess might not marry a foreigner. It is therefore supposed that Solomon's father-in-law was a king, not of Egypt (Mizraim), but of Musri, in N. Arabia. But the tablets are at least four centuries earlier than Solomon.

The high-place worship alluded to in 1 Kings 3:3 is acknowledged and deplored throughout the book, and it is confessed that it existed even under virtuous monarchs. The high places were the regular sanctuaries, and no attempt was made to abolish them till the time of Hezekiah (2 Kings 18:4; 2 Kings 18:22), or possibly as late as Josiah (2 Kings 23). The verse appears to be an explanatory gloss, for we find it repeated (1 Kings 15:14, 2 Kings 12:3, etc.). It is obviously not a contemporary judgment of Solomon's age. The high place used by Solomon was Gibeon. A tradition preserved in 2 Chronicles 1:3 placed the Mosaic Tabernacle there. But this is not borne out by what we read in the OT. Gibeon was a Hivite city (Joshua 9:3 ff) which had made a treaty with Israel. Josephus (Ant. viii. 2) reads Hebron, with some plausibility, because Hebron was the ancient seat of the Davidic monarchy (2 Samuel 2:1-3), and was the early sanctuary of the tribe of Judah (2 Samuel 15:7). He also tells us that Solomon was fourteen years old at the time of his accession. Solomon made a great sacrifice of a thousand burnt offerings (1 Kings 3:4) at Gibeon; when he returned to Jerusalem he offered burnt offerings and peace offerings before the Ark (1 Kings 3:15). Some commentators see in 1 Kings 3:15 an addition made to correct the impression that Solomon neglected the lawful altar. But the two sacrifices are different. At Gibeon the victims were wholly consumed; at Jerusalem only a few "burnt offerings" were made, and the peace offerings formed a great sacrificial meal.

It is remarkable that God speaks to Solomon not by prophets, but in dreams (cf. 1 Kings 9:1 f.). Solomon chose wisdom, and was promised riches and honour in addition, and 1 Kings 3:16-28 is given as an example of his "wisdom." To the Hebrews "wisdom" did not mean philosophy so much as shrewdness). The young king's astuteness in the case of the two women would be particularly admired, especially as the duty of a king was to be accessible as a judge (cf. the widow of Tekoa and her alleged case submitted to David, 2 Samuel 14:4 ff.). The simple device by which the youthful Daniel procured the acquittal of Susanna is similar to the story of the judgment of Solomon (Sus. 44-62).

04 Chapter 4 
Introduction
1 Kings 3:1 to 1 Kings 4:34. Early Days, Reign, and Wisdom of Solomon.—The sources of this section are various, and the arrangement of the narrative in the LXX should be noticed. There are (a) a statistical account of Solomon s reign, referred to, apparently in 1 Kings 11:41, as "the book of the acts of Solomon"; (b) a number of narratives about this reign; (c) several Deuteronomic additions—e.g. 1 Kings 3:6; 1 Kings 3:14, etc.: and (d) some very late passages, possibly originally explanatory notes. The history of Solomon's reign really extends from 1 Kings 3:1 to 1 Kings 11:43, and the sources throughout are practically the same, with a special one on the Temple. The LXX has a different arrangement and some long additions, which, however, are as a rule only repetitions from other parts of the section belonging to Solomon, Two of the longest are found after 1 Kings 2:35 and 1 Kings 2:46. The chapters also are somewhat differently arranged, and especially 1 Kings 4 and 1 Kings 5.

Verses 1-34
1 Kings 3:1 to 1 Kings 4:34. Early Days, Reign, and Wisdom of Solomon.—The sources of this section are various, and the arrangement of the narrative in the LXX should be noticed. There are (a) a statistical account of Solomon s reign, referred to, apparently in 1 Kings 11:41, as "the book of the acts of Solomon"; (b) a number of narratives about this reign; (c) several Deuteronomic additions—e.g. 1 Kings 3:6; 1 Kings 3:14, etc.: and (d) some very late passages, possibly originally explanatory notes. The history of Solomon's reign really extends from 1 Kings 3:1 to 1 Kings 11:43, and the sources throughout are practically the same, with a special one on the Temple. The LXX has a different arrangement and some long additions, which, however, are as a rule only repetitions from other parts of the section belonging to Solomon, Two of the longest are found after 1 Kings 2:35 and 1 Kings 2:46. The chapters also are somewhat differently arranged, and especially 1 Kings 4 and 1 Kings 5.

1 Kings 4. The list of Solomon's officers begins with Azariah the son of Zadok, whereas in 4 we read "Zadok and Abiathar were priests." This shows that the work of compilation leaves something to be desired, and the duplicate list in the LXX (1 Kings 2:46) is rather different. In the case of Saul (1 Samuel 14:50) only the captain of the host is mentioned with Saul's father and uncle. David (2 Samuel 8:15 ff.) has a captain of the host, a recorder, two priests, a scribe, and a commander of the Cherethites and Pelethites; in 2 Samuel 20:24 Adoram is said to have been "over the tribute." In Solomon's court (2) the priests stand first; next, two scribes, a recorder, a commander of the hosts, a chief of the governors, a superintendent of the household, a "king's friend," and a ruler of the "tribute" or forced labour. In the LXX list (1 Kings 2:46 f.) a son of Joab is said to be commander of the host. The names of many of David's officers occur in Solomon's list. Both here and in 2 Samuel 8:18; 2 Samuel 20:26 the name "priest" (Heb. cohen) is applied to officers and princes (e.g. David's sons, who apparently did not exercise the priestly office, or at any rate could not have been even Levites). The "tribute" (1 Kings 4:6) over which Adoram presided—whether the same person or not is questionable—under David, Solomon, and Rehoboam, was the forced labour or levy (1 Kings 9:15; 1 Kings 12:18), so unpopular among the Israelites.

In dividing his kingdom Solomon seems to have ignored or been ignorant of the tribal divisions mentioned in Joshua. Only four tribe names—Naphtali, Asher, Issachar, and Benjamin—occur in 1 Kings 4:8-19. Many of the place names are entirely unknown, but the districts can generally be conjectured. They are twelve in number: (a) Mount Ephraim (p. 30, Joshua 17:15, etc.; Judges 2:9). (b) The name Beth-shemesh in 1 Kings 4:9 shows that the ancient territory of Dan and the Philistine border is intended (Joshua 15:10, 1 Samuel 6:7-20). (c) The third district, Arubboth, is unknown; there are two Socohs, one on the Philistine border (1 Samuel 17:1), and the other south of Hebron (for Hepher see Joshua 12:17). The country here is probably that around the S. of Hebron. (d) Dor is S. of Carmel. (e) consisted of towns in the plain of Esdraelon (p. 29). (ƒ) and (g) were on the E. of Jordan. (h), (i) Naphtali and Asher. (j) Issachar. (k) Benjamin. (l) Gilead. Of the names of the rulers five are patronymics, and in all cases the father's name is mentioned. It is remarkable that the name of the ruler of Benjamin is Shimei.

In 1 Kings 4:21 Solomon is said to have ruled over all the petty princes from the Euphrates (for this is always called "the River" in the Bible) to the border of Egypt. This was the ideal territory of Israel (Deuteronomy 11:24), but probably Solomon's dominions were not so extensive, the verse being a comparatively late addition. The words translated "on this side the River" really mean "beyond the River" (mg.), and are used in this sense by dwellers to the E. of the Euphrates. In Persian, and perhaps in Assyrian and Babylonian days, the western provinces were called "beyond the River" (Ezra 5:3; Ezra 6:6). If this verse is post-exilic, it would be the natural way of describing Solomon's empire.

In 1 Kings 4:26 we have an allusion to Solomon's horses; "forty thousand" should probably be (cf. mg.) "four thousand." The horse was not used in early Israel, and the employment of chariots made the plains of Palestine very difficult to conquer from the inhabitants (Joshua 17:18, Judges 1:19). The Philistines used chariots (2 Samuel 1:6). Even David destroyed most of the horses he captured from the Syrians (2 Samuel 8:4), though he reserved a few for his chariots. After Solomon, the kings of both Israel and Judah habitually used horses in war. In the AV (1 Kings 4:28) the word "dromedaries "occurs; the RV renders it "swift steeds." It is used in Esther 8:10, and Micah 1:13. The dromedary must be dropped from the list of Bible animals. The wisdom of Solomon (1 Kings 4:29-34) is described as consisting in "largeness of heart" and superior to the wisdom of the East, of Egypt, and of four famous sages. His poems were twofold—gnomic, composed of proverbs or similitudes; and lyric, i.e. songs. The subjects were taken from the vegetable and animal kingdoms. In later days it was assumed that Solomon was possessed of magical powers and could control spirits, and that he understood the language of all birds and animals. His superhuman wisdom is commemorated by Jews, Christians, and Mohammedans, and the legends concerning it are inexhaustible.

05 Chapter 5 

Verses 1-18
1 Kings 5:1-18. Solomon's Alliance with Hiram. Preparation for the Temple.—This chapter has a few Deuteronomic additions (1 Kings 5:3-5 and 1 Kings 5:12). In 1 Kings 5:4 there is a truly Deuteronomic touch: the one sanctuary could not come into existence till God had given the people rest (2 Samuel 7:11; Deuteronomy 12:9; Deuteronomy 25:19).

The alliance was of mutual importance to the Israelites and the Tyrians. The corn-growing districts of N. Palestine were the granary of the Phœnicians in the time of Solomon (1 Kings 5:9), as in the days of the Herods (Acts 12:20). David had made a treaty with Tyre (2 Samuel 5:11). Zidon was probably the older city, and Hiram's people are called, in 1 Kings 5:6, Zidonians. The Tyrian trade was very extensive, and had reached to the Atlantic, and even to our own islands, in search of the tin mines. Hiram helped Solomon in his trade with the East (see below). Owing to the reading of the LXX, "And Hiram king of Tyre sent his servants to anoint Solomon," it has been supposed that Israel was a subject nation. There is, however, no hint of this elsewhere in the Bible. Tyre is the subject of two great prophecies (Isaiah 23 and Ezekiel 27). In Ezekiel there is a striking description of the trade and prosperity of the great city. From the prophets we see that Israel looked on Tyre as the home of a civilisation greatly superior to their own. The skill of the Phœnician workmen (1 Kings 5:6) is confirmed by the testimony of Homer, Herodotus, and Strabo. Hiram was apparently overlord of the Phœnician coast and Zidon.

Hiram's name is variously spelt as Hiram, Hirom, and Huram; Josephus calls him Eiromos. The name is Phœnician, and was probably Ahi-ram, "brother of the exalted one" (Stenning in HDB). Josephus declares (Ant. viii.) that copies of the letters between Hiram and Solomon were preserved in the Tyrian archives. He also (Apion, i. 1 Kings 17:18) quotes the historians Dius and Menander of Ephesus, who say that Hiram was son of king Abibalus (Abi-baal) and therefore plainly an historical personage. Hiram provided timber for Solomon, which was brought on rafts to Joppa (2 Chronicles 2:16), and in return Solomon supplied him with wheat and beaten oil—i.e. oil of the finest kind (1 Kings 5:11).

1 Kings 5:13-18 relates to Solomon's "levy" of forced service under Adoniram (or Adoram; see 1 Kings 4:6). The great stones were hewed by the servants of Hiram and the Gebalites. The LXX (B) omits the verse, and reads for Gebalites Biblioi (Ezekiel 27:9); the AV has "stone-squarers." Gebal is a city on the sea at the foot of Lebanon. The modern name is Jubeil. The reading of 1 Kings 5:18 is very doubtful.

06 Chapter 6 

Verses 1-38
1 Kings 6:1-37. Description of Solomon's Temple.—The Temple area is on the eastern hill of Jerusalem, which overlooks the valley of the Kidron, with the Mount of Olives on the opposite side. It was probably not the Zion captured by David (2 Samuel 5), but the site was purchased by him from Ornan, or Araunah, the Jebusite (2 Samuel 24:18-25). It is marked by an outcrop of rock, now called the Sakrah. The Temple hill is divided from the Upper City on the western hill by a valley called the Tyropœan (cheese-makers). The Temple was part of a great scheme of building which has been restored by Stade, whose reconstruction is now generally adopted in descriptions of early Jerusalem. To understand aright the difficult account of Solomon's buildings in these chapters, Ezekiel's restored Temple (Ezekiel 40-48) and Josephus' sketch of Herod's Temple (Wars, 1 Kings 6:5), should be consulted.

The foundations of the Temple were laid in the four hundred and eightieth year after the Exodus, and in the fourth year of Solomon (1). This is the earliest date given in the Bible. But the reading is doubtful. (a) The arrangement of chs. 5 and 6 is very different in the LXX. (b) Origen did not know the date. (c) Josephus says that the Temple was built 592 years after the Exodus, Exodus 10:20 after Abraham left Mesopotamia, 1440 after the Flood, and Exodus 31:02 after the Creation (Ant. viii. 31). The number 480 can be best explained by the Hebrew reckoning of a generation to be 40 years. By this reckoning, approximate at best, a similar period might be said to intervene between Solomon and the Captivity (430 years to the time of the last king, Zedekiah, and 50 years for the Captivity, the 70 being reckoned from the fall of Jehoiachin).

The Temple was sixty cubits long and twenty broad. It was approached by a porch, and around it were rooms or side chambers in three stories. The dimensions are twice those of the Tabernacle (Exodus 26:7-13). Small as they were even then, it must be borne in mind that an ancient temple was intended not as a place in which a congregation might assemble, but as a shrine or abode of the Deity. The Greeks drew a distinction between the whole building and grounds of a temple (hieron) and the sanctuary (naos). The "house described in this chapter is the latter, though it consisted (1 Kings 6:16 f.) of two parts, the hekal or temple, and the debir, translated "oracle," which was the naos, strictly speaking. The former corresponded to the "holy place' in the Tabernacle, the latter to the "holy of holies' (1 Kings 6:16, a P addition). The "oracle" was a perfect cube, being twenty cubits in length, breadth, and height respectively (1 Kings 6:20), the "holy place" being a double cube forty cubits in length. The table for the shewbread was of cedar (1 Kings 7:48). The huge winged cherubim were placed in the inner sanctuary. The Temple was seven years building, and was finished in the eighth month, Bul (Oct.-Nov.).

07 Chapter 7 

Verses 1-51
1 Kings 7. Solomon's Palace (1 Kings 1-12). The Temple Implements (1Kings 13-51).—Twenty years (cf. 1 Kings 9:10 with 1 Kings 7:1) was Solomon engaged in building. After completing the Temple he built his own palace, with its courts and approaches. These, according to Stade, were erected on the Ophel hill, which lay S. of the Temple mountain, and were constructed so as to lead up to the sanctuary itself. The whole chapter, like most of the 6th, is from a source descriptive of the Temple.

First came what was called, probably from its rows of cedar pillars, "the house of the forest of Lebanon" (1 Kings 7:2). Part of this was used as an armoury (1 Kings 10:17). It was by far the largest of all the buildings. Passing onward, one came to "the porch of pillars" (1 Kings 7:6), the same word being employed for the porch before the Temple (1 Kings 6:3). Next was the hall of judgment or throne-room (1 Kings 7:7), again called "a porch." Beyond this was Solomon's palace and the harem, in which must have been the "house for Pharaoh's daughter" (1 Kings 7:8). The whole, including the Temple, was surrounded by an outer wall, forming the "great court" (1 Kings 7:12). The last clause of 1 Kings 7:12 is very obscure. The LXX reading has been amended into "round about the inner court of the house of Yahweh and the court of the porch of the palace" (Burney, p. 83).

The account of Solomon's buildings is supplemented by a description of the implements fashioned by another Hiram, a worker in metals, who set up his foundry in the Jordan valley between Succoth and Zarethan (1 Kings 7:46). The chief works of this Hiram were: (a) the great twin pillars, Jachin and Boaz (1 Kings 7:15-22); (b) the molten "sea," supported by twelve oxen (1 Kings 7:23-26); (c) the ten brasen bases (1 Kings 7:27-45). The remainder of 1 Kings 7 (1 Kings 7:48-51) is occupied by an account of the lesser vessels of the Temple.

Hiram (1 Kings 7:13) in 2 Chronicles 2:13 ff. is introduced in a letter written by the king of Tyre to Solomon. He is there called Huram-abi (RV Huram my father's). In Kings he is said to be the son of a widow of Naphtali, but the Chronicler changes this to Ban, the tribe of Aholiab, who assisted in the Tabernacle (Exodus 31:6). It is not certain whether the pillars were set up to support the porch (1 Kings 7:21). Probably they were not, but were intended to represent the sacred stones or obelisks set up in nearly every Semitic sanctuary. The Hebrew word, however, is not the same as that usually employed (maççebah). Some scholars consider they were used as altars. The molten sea (1 Kings 7:23) was perhaps the same as the "laver of brass" (Exodus 30:18) in connexion with the Tabernacle for the priests' ablutions. According to 1 Chronicles 18:8 (cf. the parallel passage 2 Samuel 8:8), the brass was taken by David from two cities of Hadadezer, king of Syria. The measurements in 1 Kings 7:23 cannot be quite accurate, as the circumference is not three times the diameter. Burney accounts for this rough calculation by supposing that by ten cubits and thirty cubits is meant "ten by the cubit, etc."—so Heb. literally—and that the great basin was first measured across and then a line was drawn round and measured on the ground by a measuring rod, and that the result was given approximately. It has been suggested that this "molten sea" had not a practical purpose, as is indicated in Exodus and also 2 Chronicles 4:6, but was intended to represent the world-wide ocean, the tehom of Genesis 1:2. The lavers (1 Kings 7:27 ff.) and bases were probably large bowls placed on wheeled carriages and used to convey water for purposes of ablution, so necessary in a sacrificial worship. Burney gives miniature specimens of such apparatus discovered at Larnaka in Cyprus.

08 Chapter 8 

Verses 1-66
1 Kings 8:1-66. Solomon's Dedication of the Temple, Prayer and Address.—This chapter is mainly Deuteronomic, being clearly written from the standpoint of one who has seen the Temple as the one national sanctuary of Israel, and has either witnessed its downfall or perceived that it was imminent. 1 Kings 8:1-11 is, however, probably from the early record of how the house of Yahweh was dedicated by Solomon, of which 1 Kings 8:62-66 is the continuation, the prayer of Solomon being Deuteronomic. In 1 Kings 8:12 f. we may have preserved an authentic poetic utterance of Solomon himself in the words of the dedication of the Temple. As they are given in the LXX they read as follows:

"Yahweh set the sun in heaven,

He said he (himself) would dwell in thick darkness;

Build thou my house, a house suitable for thyself

To dwell (for ever).

Behold, is it not written in the book of the song?"

It has been suggested that the "book of the song" should be the "book of Jashar" (p. 45, Joshua 10:13, 2 Samuel 1:18).

The Ark was brought to the Temple (1 Kings 8:1-11). The LXX has some very striking omissions in 1 Kings 8:1-5, most of which is from a Priestly source. It is interesting to observe the differences between our account and that in 2 Chronicles 5:2-14, which is obviously copied from it. In the latter the Levites, who are not mentioned in Kings, are introduced as bearers of the Ark. The Ark was brought from "the city of David, which is Zion." Here Zion is clearly distinguished from the Temple mountain, though not unfrequently in the OT the Temple is described as Zion. In the days of Josephus Zion was on the western or northern hill (Conder, City of Jerusalem, p. 39). It is, however, now generally assumed that by Zion at this time is meant the lower part of the eastern hill on which the Temple stood. Hence the phrase "to bring up." The Zion of Josephus was higher than the Temple hill.

The orations of Solomon consist (Skinner. Cent.B) of three parts: (1) Solomon's address to the people, 1 Kings 8:15-21; (2) dedicatory prayer, 1 Kings 8:22-53; (3) the benediction, 1 Kings 8:54-61. Because these speeches are, after the fashion of ancient writings, put into the mouth of Solomon, though composed at a later date, their value is considerable as showing the idea of the Jews concerning past history. The Temple, for example, was the one sanctuary which Yahweh had promised (Deuteronomy 12:11) to provide for Israel when He had given them rest from their enemies (1 Kings 8:16). The prayer (1 Kings 8:22 ff.) consists first of a petition that God will fulfil his promise to David (1 Kings 8:22-26). But though God cannot be contained by any house, Solomon prays that He may hearken when prayers are addressed to this Temple (1 Kings 8:27-30). Next he gives instances of how he prays that God will hear: in case of disputes (1 Kings 8:31 f.), in defeat (1 Kings 8:33 f), when rain is needed (1 Kings 8:35 f.), in time of plague or famine (1 Kings 8:37 ff.), in case of strangers (1 Kings 8:41 f.), in time of battle and captivity (1 Kings 8:44 ff.). The chapter concludes with the blessing of the people by Solomon, and an account of the sacrifices offered.

09 Chapter 9 

Verses 1-10
1 Kings 9:1-10. The first few verses are a continuation of 1 Kings 8, and are likewise cast in a thoroughly Deuteronomic mould. Yahweh again appeared to the king and assured him of His protection. In 1 Kings 9:6 there is a sudden change from the singular "thou" and "thee" to the plural "ye," as if Yahweh were addressing Israel, threatening, in case of disobedience, to destroy the Temple and make its ruins a warning of the punishment He inflicts on those who do not obey His laws. Thus the section about the Temple closes, and the rest of the chapter, devoted to the reign of Solomon, takes up the account in 1 Kings 9:5, and deals with his public work, his splendour, his sin, and the adversaries whom Yahweh raised up against him.

Verses 10-27
1 Kings 9:10-27. Solomon's Dealings with Hiram. The Levy.—The source of this section seems to be the Acts of Solomon (see above).

After Solomon had completed his buildings he was obliged to give Hiram cities in Galilee (1 Kings 9:11). The Chronicler, regarding this as unworthy of the great king, makes Hiram give the cities to Solomon (2 Chronicles 8:2). Galilee (pp. 28-30) is mentioned in Joshua 20:7; Joshua 21:32, 1 Chronicles 6:76, and in 2 Kings 15:29, nearly always in connexion with Kedesh in Naphtali in the extreme north. In Isaiah 9:1 we have the expression "Galilee of the nations" (cf. Joshua 12:23, LXX). The word Galilee is common in 1 Mac., Tob., and Judith. Josephus has a long description of Upper and Lower Galilee. The name means "a circuit," and is connected with Gilgal, Golgotha, etc. Hiram called the cities "the land of Cabul" (p. 29). Josephus (Ant. viii.) tells us that there is a similar Phœnician word meaning "not pleasing." A place named Cabul is mentioned (Joshua 19:27) on the frontier of Asher, and there seems no ground for the assertion of Josephus. For "the levy" (1 Kings 9:15) see 1 Kings 4:6. The Egyptian taskmasters (Exodus 1:11) are "princes of the levy" (cf. Esther 10:1). This organised forced labour was much resented by the free Israelites, and was one of the causes of the disruption of the two kingdoms. Solomon's public works were the Temple, the palace, the Millo, the wall of Jerusalem, and the cities Hazor, Megiddo, and Gezer.

The Millo, always with the article, is generally supposed to be some mound or filling up of a ravine in Jerusalem (see 2 Samuel 5:9*, 1 Kings 11:27). Hazor in the N. commanded Lake Huleh and Kadesh in Naphtali. Megiddo dominated the rich plain of Esdraelon and the trade route to Damascus. Gezer (1 Kings 9:16) is on the road from Joppa to Jerusalem, now Tel Jezer. It has recently been excavated by the Palestine Exploration Society. There are several cities buried, one beneath the ruins of the other. The city is mentioned in the Tell el-Amarna tablets. It was a most important military position in the days of the Maccabees. It was before Solomon an old Canaanite city, apparently independent of both Philistines and Israelites, and had been taken by the Pharaoh in an expedition into Palestine only recorded here, and given to Solomon as a dowry with his daughter. Beth-horon, which was also fortified, commands the road from the sea to Jerusalem. It was the scene of three famous battles—the defeat of the five kings by Joshua (Joshua 10:10 f.), of Seron by Judas Maccabæus (p. 607), and of Cestius Gallus (p. 610) at the outbreak of the Jewish war (A.D. 66). Tamar (1 Kings 9:18) is called (2 Chronicles 8:4) Tadmor, which Josephus (Ant. viii. 61) says is Palmyra, the famous city in the desert, N.E. of Damascus. But it is more probable that Tamar in Judah is meant (Ezekiel 47:19). It is expressly said here that Solomon did not put the Israelites to forced service, but only the subject Canaanites. This is contradicted by 1 Kings 5:13, and more forcibly by 1 Kings 11:28, "the levy of the house of Joseph." Israel, however, may still have been at this time an aristocracy ruling over a subject population (1 Kings 9:22).

Solomon does not seem (1 Kings 9:26) to have himself traded in the Mediterranean, but to have given his Phœnician allies access to the East by way of the Gulf of Akabah, the eastern gulf of the Red Sea. Ezion-geber, which is beside Elath, was the port, and was in the land of Edom, which was disaffected in the reign of Solomon (1 Kings 11:14). The port was of such importance to the kings of Judah as its one outlet to the sea that they kept the road to it open as long as possible (1 Kings 22:48, 2 Kings 8:20; 2 Kings 14:22; 2 Kings 16:6). The situation of Ophir, whether in S. Arabia on the coast of Africa or in India, is a matter of conjecture (Isaiah 13:12*). The account of the sea trade of Solomon is continued in 1 Kings 10.

10 Chapter 10 

Verses 1-29
1 Kings 10. Visit of the Queen of Sheba.—By Sheba or Saba a district in S. Arabia is meant. The Sabæans were known to the Israelites as exporters of gold (Isaiah 60:6, Psalms 72:15); Ezekiel (Ezekiel 27:23) says that they dealt extensively with Tyre. In Job (Job 1:15, Job 6:19), they are represented as marauders. The civilisation of Arabia was considerable, and much light has been thrown on it by scholars like Hommel and Glaser. Our Lord calls the queen of Sheba the "queen of the south" (Matthew 12:42); for an Eastern queen reigning independently, cf. Candace, queen of the Ethiopians (Acts 8:27). The rest of the chapter is occupied by an account of Solomon's wealth and magnificence and his trade. "The ships of Tarshish" (1 Kings 10:22) were Phœnician trading vessels suitable for a visit to that place, which was either Tarsus in Asia Minor or Tartessus in Spain (Isaiah 2:16*). Ships used in the Red Sea naturally did not go there, nevertheless they are so called; see 1 Kings 22:48, where Jehoshaphat "made ships of Tarshish to go to Ophir for gold."

11 Chapter 11 

Verses 1-43
1 Kings 11:1-43. Sin of Solomon, and the Adversaries Raised up in Consequence.—From various differences in the arrangement of the earlier verses in the LXX and Heb., it has been supposed that in its original form the narrative merely recorded the fact that Solomon had a number of wives, and that he built sanctuaries and offered sacrifice to their gods. In its present form the influence of a Deuteronomic editor is unmistakable. But the account of Solomon's "adversaries" (1 Kings 11:14 ff.) must be derived from an earlier source; and even as it stands does not necessarily mean that they were raised up in punishment of his sin. Hadad, the Edomite (1 Kings 11:14-22) must have troubled him early in his reign (1 Kings 11:21 f.), and Rezon was an adversary of Israel "all the days of Solomon" (1 Kings 11:25), whereas Solomon's apostasy is expressly assigned to the end of his reign (1 Kings 11:4) "when Solomon was old." His adversaries belonged to the three nations which were destined to cause trouble to his successors on the throne of David, Edom represented by Hadad, Syria by Rezon, and Israel by Jeroboam.

In the LXX of 1 Kings 11:8 it is implied that not only did the king's wives sacrifice to their gods, but Solomon himself. The verse (1 Kings 11:3) giving the number of his wives appears in different places in the Heb. and LXX, and is perhaps a late insertion. The number is incredible. A large harem was not allowed in the Law to a king of Israel (Deuteronomy 17:17). In fact, polygamy was the exception and not the rule. The prohibitions to intermarry with the surrounding nations are Deuteronomy 7:1-4, Exodus 34:11-16 (P). In these, however, only the Hittites occur in the list of the nationalities of Solomon's wives (1 Kings 11:1), unless we include Zidonians as Canaanites. Ezra and Nehemiah discouraged marriages with Moabites and Ammonites (Ezra 9:1, Nehemiah 13:23).

The deities to whom Solomon erected sanctuaries (1 Kings 11:5-7) were: (a) Ashtoreth, the goddess of the Zidonians (2 Kings 23:13). She was extensively worshipped, but especially in Phœnicia. Her name was probably "Ashtart," and the Heb. word is probably this pointed with the vowels of "bosheth," i.e. "shame" (1 Kings 16:32*, 1 Samuel 14:49*, Judges 2:11*). She is the Ishtar of Babylonia, and probably the Aphrodite of Greece. Lucian mentions a temple to her at Zidon (De Dea Syra, E. 4); see Driver, EBi. 167. (b) Milcom (1 Kings 11:5) is the same as Molech (1 Kings 11:7) or Moloch: they are all varieties of the word melek, king (Leviticus 18:21*, Jeremiah 7:31*). Except here the name has the article in Heb. "the Moloch" (or king). This worship was terribly common at Jerusalem, with its accompanying sacrifices of children. The god of Tyre was called Melkarth, and was identified by the Greeks with Hercules. (c) Chemosh, the national god of Moab (Judges 11:24), is mentioned frequently on the Moabite Stone. The scene of these idolatrous rites is described as "the hill that is before Jerusalem" (1 Kings 11:7). This is probably the Mt. of Olives, perhaps once known as the mount of anointing—the words anointing and corruption being similar in Hebrew. In 2 Kings 23:13 we have the Mt. of Corruption. The hill S. of Jerusalem is now known by this name.

The narrative (1 Kings 11:14-22) concerning Hadad (Heb. Adad, 1 Kings 11:17) is somewhat confused. The difficulty is that in 1 Kings 11:17 Hadad is represented as a child when he went to Egypt, and in 1 Kings 11:19 as old enough to secure the Pharaoh's favour. Two narratives may have been combined, one of an Edomite chief Hadad, and another of a child named Adad. As the subsequent history shows, Hadad, though able to annoy Solomon, did not emancipate his country. Why he was so well received in Egypt is not known. Is it possible that here Egypt (Mizraim) is Musri in N. Arabia?

Rezon (1 Kings 11:23), the founder of the kingdom of Damascus, was a vassal of Hadad-ezer, the king of Zobah in Syria, who after his master's defeat (2 Samuel 8:3 ff.), established himself as an independent prince. In 1 Kings 15:18, the king of Syria, Benhadad, is called the son of Tabrimmon, the son of Hezion. The Vatican MS. of the LXX calls Rezon (Esrom?) Hezron or Hezion.

The story of Jeroboam's rise to a position of influence is difficult for two reasons. (a) The whole account of him in 1 Kings is coloured by the prejudices of a much later age, and in view of all the evil which followed from the partition of the two kingdoms. (b) The LXX gives an independent account of his early progress at the court of Solomon. Two narratives have been combined—an Israelite one which does not regard his rebellion as a crime, and an antagonistic Judæan story told from a Deuteronomic standpoint. The LXX has the following particulars not in the Heb. Jeroboam was an Ephraimite. His mother's name was Sareisa. He built a city, and called it after his mother, and was banished to Egypt, where he was favourably received by Shishak. He married Anoth, the sister of Shishak's wife; and like Hadad, to whom he in this story bears a marked resemblance, insisted on going back to his native land.

1 Kings 11:29. Ahijah was a native of Shiloh, where Eli's sanctuary had been.

1 Kings 11:31. This is the first recorded symbolical act by a prophet, so common later. Ahijah rent his garment into twelve pieces, giving ten to Jeroboam. But it is repeatedly said (1 Kings 11:32; 1 Kings 12:20) that only one tribe remained to Rehoboam. Benjamin was sometimes reckoned with Judah, but Bethel, the rival sanctuary, was in its territory.

1 Kings 11:37. Jeroboam is to be king over Israel. Since David, Judah had been reckoned apart (2 Samuel 2:4; 2 Samuel 19:41 ff; 2 Samuel 20:2).

1 Kings 11:41 f. The duration of Solomon's reign is given at the end, and not, as is usual, at the beginning of the account. Forty years is probably an approximate figure, being the same as the reign of David. It is not, however, necessarily so, as the forty years of David are made up of two periods, seven as king of Judah, and thirty-three as ruler over all Israel. Solomon was a mere youth at his succession, so that even forty years would not have brought him to old age at the time of his death.

12 Chapter 12 

Verses 1-24
1 Kings 12:1-24. The Revolt of the Northern Tribes.—It is doubtful whether this section is Judæan or not. It bears some resemblance to 2 Samuel 9-20, and the parts of 1 K. which seem to be a continuation of that history. On the other hand it is not favourable to the house of David, The writer assumes, that Israel has a right to elect a king, and that Solomon could not, like David, have nominated his successor. This passage may be an extract from a northern source, perhaps the chronicles of the kings of Israel. Difficulty is occasioned by the LXX additions, and has to be discussed in connexion with 1 Kings 12, 14. Evidently Jeroboam's rebellion against Solomon was more serious than is implied in 11, and the prestige of his throne had suffered considerably.

Shechem.—At the end of Solomon's reign the prestige of the older scenes in Israel's history seems to have revived. Jerusalem is no longer the important centre, and Ahijah, the prophet of the ancient sanctuary of Shiloh, is the religious leader. Shechem (p. 30) was connected with the names of Abraham (Genesis 12:6), Jacob (Genesis 32:18), Joshua (Joshua 24:1), Gideon, whose son Abimelech was the first Israelite to assume the title of king (Judges 9:6). It was the site of Abraham's first altar, and of the joint worship of Baal-berith (Lord of the Covenant) by the Israelites and Canaanites (Judges 8:33). Joseph was buried here (Joshua 24:32), and it was one of the cities of refuge. It continued to be regarded as a holy place for many years, and on the neighbouring Mount Gerizim the Samaritans built their temple. Its political importance declined after the building of Samaria; but in the later days of the monarchy the Deuteronomist recognises it as the scene of the solemn recitation of the blessings and curses of the Law (Deuteronomy 27:12, Joshua 8:33). According to 1 Kings 14:21, Rehoboam ascended the throne at the mature age of forty. The Vatican MS. of the LXX in 1 Kings 14:24 a says he was only sixteen. This is more probable. The old men advise the king to use crafty moderation (1 Kings 12:6). A few concessions and gracious words would win a people, and make a monarch able to do what he chose. The young men believed that a haughty and threatening demeanour would best become the heir of the great Solomon. They did not understand the intensity of the hatred felt by the Israelite people for forced labour. The war cry of Israel, "What portion have we, etc.," was uttered when Sheba the son of Bichri raised a revolt against David (2 Samuel 20:1). The revolt of the ten tribes was remembered two centuries later as the worst misfortune which had ever fallen upon the house of David (Isaiah 7:17). In the additional account of Jeroboam in the LXX (1 Kings 12:24) it is Shemaiah (1 Kings 12:22) "the Enlamite," and not Ahijah who gives the pieces of the garment to Jeroboam.

Verses 25-33
1 Kings 12:25 to 1 Kings 13:34. The Sin of Jeroboam. The Prophet at Bethel.—The sources cannot be exactly determined. Some (see Cent.B) may belong to the annals of the northern kingdom, but the tone is decidedly Deuteronomic. The prophet's message to Jeroboam is certainly late.

Jeroboam's first act as recorded was to build or fortify Shechem (1 Kings 12:25). Then for some reason he transferred his seat of government to the E. of Jordan to Penuel. Possibly he was hard pressed by his former patron Shishak, who invaded Israel in his reign (1 Kings 14:25-28). There is no proof of this; but Abner after Saul's death set up Ishbosheth as king of Israel in the same district at Mahanaim (2 Samuel 2:8 f.). Jeroboam may have established himself at Penuel in anticipation of a Syrian invasion. 2 Samuel 2:26 f. tells of his apostasy. Fearing lest the Israelites would return to the house of David if they continued to visit Jerusalem, he built two sanctuaries, at Bethel in the S. and Dan in the N.

As Kings attributes Israel's spiritual ruin to his sin we must state what is here said to have been its features. (a) Dissuading the people from going up to Jerusalem; (b) setting up Bethel and Dan as sanctuaries; (c) making "houses of high places"; (d) ordaining priests who were not Levites; (e) keeping a feast in the eighth instead of the seventh month. The question is whether any of those offences could have been considered acts of apostasy in the days of Jeroboam, as they were undoubtedly in the reign of Josiah three centuries later. (f) The "calf" worship.

(a) Jerusalem was certainly not considered to be the one legal sanctuary. In the days of the Judges it was regarded as a heathen town to be avoided by Israelites (Judges 19:11 f.). Even the prophets shortly before the fall of Samaria never reproach the people for the sin of schism in deserting Yahweh's Judæan Temple. (b) Bethel, connected with Jacob, was an ancient and honoured holy place (Genesis 28:19, 1 Samuel 10:3), and Dan was served by a priesthood which was descended perhaps from a descendant of Moses himself (Judges 18:30). (c) The high places or local sanctuaries had existed from the days of the patriarchs, and were part of the worship of ancient Israel (2 Kings 3:3*). Gideon, Samuel, Elijah, made use of them for solemn sacrifices. (d) The Levitical priesthood was preferred to any other (Judges 17:9-13); but in early Israel the priestly office was certainly not confined to a tribe. In 2 Chronicles 11:13, the Levites are said to have deserted Jeroboam's kingdom and settled in Judah, but this is a very late view of the affair. (e) The feast in the eighth month is said to be the vintage festival or Feast of Tabernacles. In Nehemiah 8:17, it is said to have been kept in accordance with the Law, but that it had never been kept since the days of Joshua. (f) The only point remaining for discussion is the "calves." The following points must be borne in mind: (i.) the second commandment was not at this time strictly interpreted, or cherubim, lions, and bulls would not have been allowed in Solomon's Temple and palace; (ii.) the bull—for "calf" is not used in a contemptuous sense—was the special symbol of the Joseph tribes (Deuteronomy 33:17), and even of Yahweh (Exodus 32:5); (iii.) calf-worship had existed even in the wilderness, and in Exodus 32, when Aaron made the golden calf, he proclaimed a feast to Yahweh. Indeed the whole story in Exodus has a remarkable affinity to that here related. (iv.) As Jeroboam was not an innovator in setting up altars at Bethel and Dan, he may here not have introduced a new worship, but one which was already common in Israel. He may have imitated an Egyptian form of worship; but this is highly improbable. The ceremony of kissing the calves is alluded to just before the fall of Samaria (Hosea 13:2). Calf-worship apparently never infected Judah.

The story of the prophet's visit to Jeroboam has been called "one of the strangest in the OT" (Cent.B). The prophet, who is not named, predicts the destruction of the altar of Bethel by a king of Judah named Josiah. The definiteness of this prediction would not necessarily render it impossible, any more than the mention of Cyrus, nearly two centuries before his birth, attributed to Isaiah (Isaiah 44:26). But the whole tone of this story, as of that of Isaiah 40 ff., forbids us to accept it as contemporary. To take but one instance, the allusion to the cities of Samaria" (1 Kings 13:32) is a patent anachronism (1 Kings 16:24). That the tradition of a prophet's visit to Jeroboam was current may be witnessed to by 2 Kings 23:16. The prophet or "man of God," as he is consistently called (except in 1 Kings 13:23, where the reference to the prophet is an obvious interpolation), in contrast with the old prophet, does not denounce Jeroboam but curses the altar. Apparently the punishment of the man of God, who was very excusably deceived, is intended to emphasize the extreme wickedness of rebellion against God. The story throughout is intentionally miraculous; the withering of the king's hand, the death of the prophet by a lion who refused to touch the corpse or to injure the ass, cannot be explained by any attempt to rationalise the story.

1 Kings 13:33. consecrated: lit. "filled the hand" (Leviticus 8*, Numbers 3:3*, 1 Chronicles 29:5*) of each new priest. This term (found also in Assyrian) is used of regular consecration, e.g. Aaron's (Exodus 28:41), and irregular, e.g. Micah's Levite (Judges 17:5). It probably means to put him in possession of the office.

13 Chapter 13 

Verses 1-34
1 Kings 12:25 to 1 Kings 13:34. The Sin of Jeroboam. The Prophet at Bethel.—The sources cannot be exactly determined. Some (see Cent.B) may belong to the annals of the northern kingdom, but the tone is decidedly Deuteronomic. The prophet's message to Jeroboam is certainly late.

Jeroboam's first act as recorded was to build or fortify Shechem (1 Kings 12:25). Then for some reason he transferred his seat of government to the E. of Jordan to Penuel. Possibly he was hard pressed by his former patron Shishak, who invaded Israel in his reign (1 Kings 14:25-28). There is no proof of this; but Abner after Saul's death set up Ishbosheth as king of Israel in the same district at Mahanaim (2 Samuel 2:8 f.). Jeroboam may have established himself at Penuel in anticipation of a Syrian invasion. 2 Samuel 2:26 f. tells of his apostasy. Fearing lest the Israelites would return to the house of David if they continued to visit Jerusalem, he built two sanctuaries, at Bethel in the S. and Dan in the N.

As Kings attributes Israel's spiritual ruin to his sin we must state what is here said to have been its features. (a) Dissuading the people from going up to Jerusalem; (b) setting up Bethel and Dan as sanctuaries; (c) making "houses of high places"; (d) ordaining priests who were not Levites; (e) keeping a feast in the eighth instead of the seventh month. The question is whether any of those offences could have been considered acts of apostasy in the days of Jeroboam, as they were undoubtedly in the reign of Josiah three centuries later. (f) The "calf" worship.

(a) Jerusalem was certainly not considered to be the one legal sanctuary. In the days of the Judges it was regarded as a heathen town to be avoided by Israelites (Judges 19:11 f.). Even the prophets shortly before the fall of Samaria never reproach the people for the sin of schism in deserting Yahweh's Judæan Temple. (b) Bethel, connected with Jacob, was an ancient and honoured holy place (Genesis 28:19, 1 Samuel 10:3), and Dan was served by a priesthood which was descended perhaps from a descendant of Moses himself (Judges 18:30). (c) The high places or local sanctuaries had existed from the days of the patriarchs, and were part of the worship of ancient Israel (2 Kings 3:3*). Gideon, Samuel, Elijah, made use of them for solemn sacrifices. (d) The Levitical priesthood was preferred to any other (Judges 17:9-13); but in early Israel the priestly office was certainly not confined to a tribe. In 2 Chronicles 11:13, the Levites are said to have deserted Jeroboam's kingdom and settled in Judah, but this is a very late view of the affair. (e) The feast in the eighth month is said to be the vintage festival or Feast of Tabernacles. In Nehemiah 8:17, it is said to have been kept in accordance with the Law, but that it had never been kept since the days of Joshua. (f) The only point remaining for discussion is the "calves." The following points must be borne in mind: (i.) the second commandment was not at this time strictly interpreted, or cherubim, lions, and bulls would not have been allowed in Solomon's Temple and palace; (ii.) the bull—for "calf" is not used in a contemptuous sense—was the special symbol of the Joseph tribes (Deuteronomy 33:17), and even of Yahweh (Exodus 32:5); (iii.) calf-worship had existed even in the wilderness, and in Exodus 32, when Aaron made the golden calf, he proclaimed a feast to Yahweh. Indeed the whole story in Exodus has a remarkable affinity to that here related. (iv.) As Jeroboam was not an innovator in setting up altars at Bethel and Dan, he may here not have introduced a new worship, but one which was already common in Israel. He may have imitated an Egyptian form of worship; but this is highly improbable. The ceremony of kissing the calves is alluded to just before the fall of Samaria (Hosea 13:2). Calf-worship apparently never infected Judah.

The story of the prophet's visit to Jeroboam has been called "one of the strangest in the OT" (Cent.B). The prophet, who is not named, predicts the destruction of the altar of Bethel by a king of Judah named Josiah. The definiteness of this prediction would not necessarily render it impossible, any more than the mention of Cyrus, nearly two centuries before his birth, attributed to Isaiah (Isaiah 44:26). But the whole tone of this story, as of that of Isaiah 40 ff., forbids us to accept it as contemporary. To take but one instance, the allusion to the cities of Samaria" (1 Kings 13:32) is a patent anachronism (1 Kings 16:24). That the tradition of a prophet's visit to Jeroboam was current may be witnessed to by 2 Kings 23:16. The prophet or "man of God," as he is consistently called (except in 1 Kings 13:23, where the reference to the prophet is an obvious interpolation), in contrast with the old prophet, does not denounce Jeroboam but curses the altar. Apparently the punishment of the man of God, who was very excusably deceived, is intended to emphasize the extreme wickedness of rebellion against God. The story throughout is intentionally miraculous; the withering of the king's hand, the death of the prophet by a lion who refused to touch the corpse or to injure the ass, cannot be explained by any attempt to rationalise the story.

1 Kings 13:33. consecrated: lit. "filled the hand" (Leviticus 8*, Numbers 3:3*, 1 Chronicles 29:5*) of each new priest. This term (found also in Assyrian) is used of regular consecration, e.g. Aaron's (Exodus 28:41), and irregular, e.g. Micah's Levite (Judges 17:5). It probably means to put him in possession of the office.

14 Chapter 14 

Verses 1-20
1 Kings 14:1-20. Visit of Jeroboam's Wife to Ahijah.—Here we have an ancient story with Deuteronomic additions. According to the LXX (1 Kings 12:24 g-m), Jeroboam sent his wife (Ano) to the prophet before he became king. Ahijah foretells the child's death, and the ruin of Jeroboam's house, but gives no reason for either calamity. He is introduced as a new person, and he is not blind. Ano is not yet queen, so she has no need to disguise herself. As 1 Kings 14:7-11 in the Heb. is obviously Deuteronomic, probably the early story merely related that Ahijah foretold the death of Ahijah. Notice that even in the Deuteronomic amplification Jeroboam's sin is not that of neglecting Jerusalem, but making "other gods and molten images" (1 Kings 14:9).

Verses 21-31
1 Kings 14:21-31. Reign of Rehoboam.—The formula in 1 Kings 14:21 is regularly employed in Kings. The LXX make his age sixteen, and gives him twelve years. The name of the king's mother is given, since she, and not the wife, was the chief lady of the court. The title she bore was not queen, but lady (gebhirah, 1 Kings 15:13). Being an Ammonitess, Naamah would naturally have encouraged her son in idolatry. But in 1 Kings 14:23, whereas it is usual in Kings to give the verdict on the king "he did good," "he did evil," in this case Judah is blamed; the LXX, however, says "Rehoboam did evil," etc. The sins of Judah are enumerated as building high places, setting up pillars (maççeboth), and Asherim (A.V. "groves") on every high hill, and under every green tree, and doing according to the abominations of the nations (1 Kings 14:23 f.). Even in Judah down to the days of Hezekiah there were many sanctuaries (for "high places" see on 1 Kings 3:1, and for "groves," etc. on 1 Kings 15:13 ff.). The chief event of the reign was the invasion of Shishak or Sheshonq, a king of the 22nd Egyptian dynasty (pp. 58, 71). This invasion is mentioned in the lists in the temple of Amun in Karnak, and Ephraimite as well as Judæan cities are enumerated. Here apparently it is introduced only to explain how the shields of gold disappeared from the Temple. In 2 Chronicles 12 Rehoboam is said to have repented of his sin at the exhortation of the prophet Shemaiah after Shishak's invasion.

15 Chapter 15 

Verses 1-32
1 Kings 15:1-32. Abijam and Asa of Judah, and Nadab and Baasha of Israel.—Abijam, called Abijah (2 Chronicles 13:1), had a short and evil reign. It would appear, notwithstanding 1 Kings 15:8, that he was succeeded by his brother Asa, as both are said to have had the same mother, Maacah, the daughter of Abishalom. Josephus says the granddaughter of Absalom; see 2 Chronicles 11:20). Except that Asa could not remove the high places he is said to have done right during his long reign of forty-one years. Asa deposed Maacah from the position of queen-mother for her idolatry. She had made (1 Kings 15:13) an abominable image (Heb. a horror of an image) for an Asherah. The AV renders "an idol in a grove." The Heb. word Asherah (p. 100) is translated in the LXX by the word Halsos, a grove. It was a sacred pole set up by an altar (Deuteronomy 16:21), probably to represent a tree. Two roots are suggested for this word: (a) one meaning happy, (b) upright. (a) would mean "the happy woman," i.e. Ashtoreth, (b) upright. In the latter case it may have been an unseemly emblem almost universal in idolatrous worship. Asa also purified the Temple by putting away the dedicated men who under the name of religion encouraged vice. The high places continued till the end of the seventh century B.C.

Three kinds of false worship are mentioned in Kings: (a) The schismatical worship of N. Israel, which was, however, condemned only after the days of the Deuteronomic revival in the time of Josiah. (b) The high places, Asherim (groves), pillars (maeboth), and sacrifices under trees. These were used, with the exception, perhaps, of the "groves," in patriarchal times, but by the prophetic era (eighth century) they had come to be regarded as idolatrous by the more religious spirits in the nation. In both these cases Yahweh was professedly worshipped. (c) Apostasy, forsaking Yahweh for the gods of other nations, e.g. the Baal of Tyre.

1 Kings 15:16-21. The Syrians of Damascus now made their appearance as the chief enemies of Israel (pp. 68f.). Owing to the pressure exercised on Asa by his rival Baasha in Israel, the king of Judah called in the aid of Ben-hadad, son of Tabrimmon. son of Hezion (1 Kings 11:23*). Ben-hadad ravaged northern Israel down to the Sea of Galilee or Chinneroth (1 Kings 15:20). Asa is said by the Chronicler to have been delivered from Zerah the Ethiopian (2 Chronicles 14:9-15), and to have been rebuked by the seer Hanani for his unpatriotic action in calling in the help of Ben-hadad (2 Chronicles 16:7).

1 Kings 15:25-32; Nadab, the son of Jeroboam, was killed by Baasha in accordance with Ahijah's prophecy. The complete extirpation of the king's family happened at every change of dynasty in Israel. The males of the houses of Jeroboam, Baasha, Ahab, were all of them put to the sword.

Verse 33-34
1 Kings 15:33 to 1 Kings 16:34. Baasha's Dynasty. Rise of the House of Omri.—Nothing is told us of Baasha except the usual annalistic details, and, that a prophet named Jehu foretold the destruction of his whole house. His son Elah was at war with the Philistines (1 Kings 16:15), but remained at Tirzah (p. 30), which at this time was the chief residence of the kings of Israel. Zimri slew him and reigned but seven days, and was then attacked by the army under Omri, and burned himself in his house. For four years, (cf. 1 Kings 16:15 with 1 Kings 16:23), there was civil war between Omri and Tibni. Finally (1 Kings 16:22) Omri prevailed. Omri is described as more wicked than any of his predecessors. The only thing recorded of him is that he built a city on a hill bought from a man named Shemer (1 Kings 16:24), and called it after his name Shomeron, more familiar to us as Samaria (p. 30), the Greek form, which is more akin to the Assyrian word found on the monuments, Sa-ma-ri-na. Omri was so important that on the Assyrian monuments Jehu, who destroyed his dynasty, is called "son of Omri," and in the eighth century the district of Samaria is the "Land of Humri" (Omri).

Ahab, according to the Heb., began to reign in the thirty-eighth year of Asa (1 Kings 16:29); but the LXX has "the second year of Jehoshaphat.' The Greek version makes the reign of Omri begin with the fall of Tibni (1 Kings 16:23), and not with the death of Zimri four years earlier (1 Kings 16:15). Ahab is singled out for especial condemnation. His personal religion was that of his people. That is, "he walked in the sins of Jeroboam" (1 Kings 16:31). Strangely enough, after him names compounded with Yahweh first became common both in Israel and Judah. His sons were Jehoram and Ahaziah, his daughter (or sister, 2 Kings 8:26), Athaliah, his trusted servant Obadiah. He may be said to have followed Solomon's policy in making a close alliance with the Zidonians. The god of his wife, Jezebel is called Baal (1 Kings 16:32). The word baal (p. 87) is ambiguous: it means (a) an owner, e.q. of an ox (Exodus 21:28), or in the case of a woman she is baalath of familiar spirits (1 Samuel 28:7); (b) a local god—so in Judges we have the plural Baalim; (c) applied to Yahweh, who is called the baal of Israel (Hosea 2:16); (d) as here a proper name, the Baal of Tyre, i.e. Melkarth. In the LXX the fem, article is generally prefixed to Baal since the Hebrews sometimes called him Shame (bosheth, a fem, noun, Numbers 32:38*, 1 Samuel 14:47-51*). In this narrative the masc, article is used. Jezebel was the daughter of Ethbaal (1 Kings 16:31). Josephus (Apion, i. 18) enumerates the kings of Tyre; the last are Ithobalus (Ethbaal) a priest of Astarte, Bedezor his son, Matgen and Pygmalion, the brother of Dido. Jezebel was thus an aunt of Dido. But as she lived in the ninth century B.C. she can hardly be fitted in with the scheme of chronology which makes Dido live at the time of the fall of Troy.

1 Kings 15:34. The rebuilding of Jericho by Hiel the Bethelite. Joshua pronounced a curse on the man who should rebuild Jericho (Joshua 6:26*), and it was fulfilled when Hiel built, i.e. fortified it. But it had been a place of some importance in the interval (2 Samuel 10:5), and soon after Hiel it was called a city (2 Kings 21:9). The plain meaning is that Hiel lost his firstborn son when he laid the foundations of the city, and his younger son when he set up the gates. It has even been suggested that he inaugurated and finished his work by a human sacrifice as was usual among the Canaanites—witness the excavation of human bones at Taanach and Gezer (pp. 83, 99, Exodus 13:2*).

16 Chapter 16 

Verses 1-34
1 Kings 15:33 to 1 Kings 16:34. Baasha's Dynasty. Rise of the House of Omri.—Nothing is told us of Baasha except the usual annalistic details, and, that a prophet named Jehu foretold the destruction of his whole house. His son Elah was at war with the Philistines (1 Kings 16:15), but remained at Tirzah (p. 30), which at this time was the chief residence of the kings of Israel. Zimri slew him and reigned but seven days, and was then attacked by the army under Omri, and burned himself in his house. For four years, (cf. 1 Kings 16:15 with 1 Kings 16:23), there was civil war between Omri and Tibni. Finally (1 Kings 16:22) Omri prevailed. Omri is described as more wicked than any of his predecessors. The only thing recorded of him is that he built a city on a hill bought from a man named Shemer (1 Kings 16:24), and called it after his name Shomeron, more familiar to us as Samaria (p. 30), the Greek form, which is more akin to the Assyrian word found on the monuments, Sa-ma-ri-na. Omri was so important that on the Assyrian monuments Jehu, who destroyed his dynasty, is called "son of Omri," and in the eighth century the district of Samaria is the "Land of Humri" (Omri).

Ahab, according to the Heb., began to reign in the thirty-eighth year of Asa (1 Kings 16:29); but the LXX has "the second year of Jehoshaphat.' The Greek version makes the reign of Omri begin with the fall of Tibni (1 Kings 16:23), and not with the death of Zimri four years earlier (1 Kings 16:15). Ahab is singled out for especial condemnation. His personal religion was that of his people. That is, "he walked in the sins of Jeroboam" (1 Kings 16:31). Strangely enough, after him names compounded with Yahweh first became common both in Israel and Judah. His sons were Jehoram and Ahaziah, his daughter (or sister, 2 Kings 8:26), Athaliah, his trusted servant Obadiah. He may be said to have followed Solomon's policy in making a close alliance with the Zidonians. The god of his wife, Jezebel is called Baal (1 Kings 16:32). The word baal (p. 87) is ambiguous: it means (a) an owner, e.q. of an ox (Exodus 21:28), or in the case of a woman she is baalath of familiar spirits (1 Samuel 28:7); (b) a local god—so in Judges we have the plural Baalim; (c) applied to Yahweh, who is called the baal of Israel (Hosea 2:16); (d) as here a proper name, the Baal of Tyre, i.e. Melkarth. In the LXX the fem, article is generally prefixed to Baal since the Hebrews sometimes called him Shame (bosheth, a fem, noun, Numbers 32:38*, 1 Samuel 14:47-51*). In this narrative the masc, article is used. Jezebel was the daughter of Ethbaal (1 Kings 16:31). Josephus (Apion, i. 18) enumerates the kings of Tyre; the last are Ithobalus (Ethbaal) a priest of Astarte, Bedezor his son, Matgen and Pygmalion, the brother of Dido. Jezebel was thus an aunt of Dido. But as she lived in the ninth century B.C. she can hardly be fitted in with the scheme of chronology which makes Dido live at the time of the fall of Troy.

1 Kings 15:34. The rebuilding of Jericho by Hiel the Bethelite. Joshua pronounced a curse on the man who should rebuild Jericho (Joshua 6:26*), and it was fulfilled when Hiel built, i.e. fortified it. But it had been a place of some importance in the interval (2 Samuel 10:5), and soon after Hiel it was called a city (2 Kings 21:9). The plain meaning is that Hiel lost his firstborn son when he laid the foundations of the city, and his younger son when he set up the gates. It has even been suggested that he inaugurated and finished his work by a human sacrifice as was usual among the Canaanites—witness the excavation of human bones at Taanach and Gezer (pp. 83, 99, Exodus 13:2*).
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Introduction
1 Kings 17-19.—These chapters come from another source, which relates the adventures of the great prophet Elijah. They are rightly reckoned among the finest pieces of prose writing in the OT. They abound in miracle and marvel which ought neither to be rationalised nor explained away, for on their supernatural character the vindication of Yahweh as the God of Israel depends. Rightly therefore does Skinner (Cent.B) declare that the explanation of such a miracle as the feeding of the prophet by "ravens" (orebim) is that the neighbouring Arabs brought him food is "a rationalistic absurdity." Though the prophet appears throughout as "a man of like passions with ourselves" (James 5:17), he is yet clearly represented as one with supernatural powers, which he freely exercises.

In a sense Elijah is the most "supernatural" figure in the historical books, though this does not make him unhistorical. He moves in an atmosphere of wonder and miracle, appearing and vanishing in the most unexpected manner, and his ascension is only in keeping with the rest of his life. As he is described in Kings, so was he regarded in subsequent ages, a mysterious figure, likely to reappear as suddenly to the world as he did from time to time to Ahab (Malachi 4:5, Matthew 17:10, etc.), and the forerunner of Messiah.

Verses 1-24
1 Kings 17:1-24. Elijah is Fed by Ravens, and Raises the Widow's Son.—Elijah appeared suddenly: we hear nothing of his birth or parentage. He simply announced to Ahab, in the name of Yahweh, "before whom I stand" (cf. Jeremiah 35:19), that there should be no rain for three years. Elijah is described as "one of the sojourners of Gilead." Probably the LXX is correct in saying that he came from Tishbe (mg.), said to be in Gilead to distinguish it from another Tishbe in Galilee (Tobit 1:2). He then retired (1 Kings 17:3-7) to the brook Cherith, E. of Jordan, where he was fed by ravens. In the valley of the Jordan was the rock of Oreb—the raven (Judges 7:25, Isaiah 10:26), and this may have suggested the legend. By Divine guidance he next went into the heart of the country whose "worship" he denounced—namely, Zidon (1 Kings 17:9). At Zarephath (Sarepta, LXX and Luke 4:26) he was received by a widow whose oil and wheat he miraculously multiplied and raised her son (1 Kings 17:17). Josephus (Ant. viii. 133) says the child only appeared to be dead. Elijah raised him in the same way as Elisha raised the son of the Shunammite (2 Kings 4:34). and Paul Eutychus (Acts 20:10).

18 Chapter 18 

Introduction
1 Kings 17-19.—These chapters come from another source, which relates the adventures of the great prophet Elijah. They are rightly reckoned among the finest pieces of prose writing in the OT. They abound in miracle and marvel which ought neither to be rationalised nor explained away, for on their supernatural character the vindication of Yahweh as the God of Israel depends. Rightly therefore does Skinner (Cent.B) declare that the explanation of such a miracle as the feeding of the prophet by "ravens" (orebim) is that the neighbouring Arabs brought him food is "a rationalistic absurdity." Though the prophet appears throughout as "a man of like passions with ourselves" (James 5:17), he is yet clearly represented as one with supernatural powers, which he freely exercises.

In a sense Elijah is the most "supernatural" figure in the historical books, though this does not make him unhistorical. He moves in an atmosphere of wonder and miracle, appearing and vanishing in the most unexpected manner, and his ascension is only in keeping with the rest of his life. As he is described in Kings, so was he regarded in subsequent ages, a mysterious figure, likely to reappear as suddenly to the world as he did from time to time to Ahab (Malachi 4:5, Matthew 17:10, etc.), and the forerunner of Messiah.

Verses 1-41
1 Kings 18:1-41. Elijah's Meeting with Ahab and his Contest with the Priests of Baal.—The history of Ahab's reign must have been something like the following: On his marriage with Jezebel he must have allowed the worship of the Baal of Tyre and been met with the remonstrances of the prophets. Furious at their opposition, Jezebel had massacred a large number, but the king's steward had supported the cause of Yahweh (1 Kings 18:4); so Ahab cannot have been wholly ill-disposed to those who were faithful to the God of Israel. But he had no mercy for the leader of the whole movement, Elijah, who had prophesied the drought. He was sought in every neighbouring kingdom as the author of all the agitation, "the troubler of Israel." In the meantime Jezebel had organised the worship of the Baal, and supported at her own. cost four hundred and fifty prophets (1 Kings 18:19). Public opinion was evidently setting against her policy, owing to the long drought, which was regarded as a Divine punishment for the neglect of Yahweh. It was at this juncture that Elijah revealed himself, first to Obadiah and then to Ahab, and demanded a public trial of strength between himself, as representing Yahweh. and the prophets of the foreign god (1 Kings 18:19). The account of the contest on Mount Carmel is most dramatically told, and the object is to bring out the contrast between the ecstatic worship of the Baal and the pure and calm trust of the prophet when he calls upon Yahweh as the only God.

1 Kings 18:3. The name Obadiah shows that Ahab's high steward was pre-eminently a worshipper of Yahweh. Obad or obed means "servant of," and its nearest equivalent would be "Abdullah" (the LXX has Abedios = Obadiah). The Celtic name Gilchrist (servant of Christ) may be compared with it.

1 Kings 18:5. From the Qarqara inscription we learn that Ahab had a large force of chariots; hence his anxiety for his horses.

1 Kings 18:12. Obadiah's fear that Elijah would disappear shows the mystery which surrounded his person. The spirit of Yahweh would remove him to some unknown spot (cf. Acts 8:39).

1 Kings 18:18. he that troubleth Israel: Ahab uses the same verb, achar, as Joshua does when he asked Achan, "Why hast thou troubled us?" (Joshua 7:25).

1 Kings 18:19. Besides the four hundred and fifty prophets of the Baal, four hundred prophets of the Asherah (or grove, AV) are mentioned. In this case Asherah (1 Kings 15:13*) must be the name of a goddess; but the reading is open to suspicion (LXX omits). Here for the first time we learn that the gods of Canaan as well as Yahweh had their prophets. Carmel (pp. 28-30) was chosen as a spot recognised as sacred by both parties. According to Robertson Smith (RS2, p. 156) it was a Phœnician sanctuary, and we know (1 Kings 18:30) that there was an altar of Yahweh there which had been destroyed. Elijah may have wished to put the matter to the test at the scene of his rivals' triumph, as evidenced by the broken altar of the God of Israel. The traditional scene of the sacrifice is not the headland of Carmel, but some miles inland, at a place still called Muhrakah (burning), which overlooks not the sea, but the plain and city of Jezreel (p. 30). The Kishon (p. 29) runs at the foot of the cliff; at a place called Tel el-Kassis the priests are said to have been slain.

1 Kings 18:21. Elijah's question is difficult to render exactly from the Hebrew. The LXX renders it "How long go ye lame" (Heb. "pass over") "on both knee-joints?" His meaning is clear enough: the people want to serve both Baal and Yahweh. The prophet's words here, as in 1 Kings 18:27, are bitterly sarcastic.

1 Kings 18:28. lancets: the form given to the word in all English Bibles down to 1762 was "lancers," i.e. "throwing spears" (HDB).

1 Kings 18:29. The votaries of Baal "prophesied"—that is, raved, just as Saul did in his madness (1 Samuel 18:10; 1 Samuel 19:24).

1 Kings 18:32. The making of a trench round the altar is generally explained as a precaution against any form of imposture. Probably, however, the pouring out of the water had a symbolical purpose [originally a form of sympathetic magic.—A. S. P.], to procure rain (cf. the pouring of water on the altar at the Feast of Tabernacles). Yahweh was about to answer by fire, but He was also going to give rain. Elijah and the prophets of the Baal were doubtless agreed that the object of their sacrifice was to save the land by the gift of rain. The fire was the sign of Yahweh's presence, as at Sinai (Exodus 19), and approval (Judges 6:21). After the prophets of the Baal had been slain and His honour vindicated, the rain came.

It is noteworthy that Elijah is pre-eminently the prophet of Yahweh manifested by fire. Here on Carmel the fire consumes the sacrifice; at Horeb the wind, the earthquake, and the fire precede the "still small voice"; the captains of fifty are destroyed by fire (2 Kings 1:10); and the prophet ascends in a chariot

Verses 41-46
1 Kings 18:41-46. The Sending of the Rain.—Elijah and his servant again ascended Carmel, where the prophet prayed and the servant watched. The nearest point of Carmel is about 17 miles from Jezreel. Eijah's feat (1 Kings 18:46) of outrunning the chariot was regarded as a proof of Divine inspiration, like the exploits of a Samson. The hand of Yahweh is an equivalent to this power (2 Kings 3:15, and commonly in Ezek.).
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Introduction
1 Kings 17-19.—These chapters come from another source, which relates the adventures of the great prophet Elijah. They are rightly reckoned among the finest pieces of prose writing in the OT. They abound in miracle and marvel which ought neither to be rationalised nor explained away, for on their supernatural character the vindication of Yahweh as the God of Israel depends. Rightly therefore does Skinner (Cent.B) declare that the explanation of such a miracle as the feeding of the prophet by "ravens" (orebim) is that the neighbouring Arabs brought him food is "a rationalistic absurdity." Though the prophet appears throughout as "a man of like passions with ourselves" (James 5:17), he is yet clearly represented as one with supernatural powers, which he freely exercises.

In a sense Elijah is the most "supernatural" figure in the historical books, though this does not make him unhistorical. He moves in an atmosphere of wonder and miracle, appearing and vanishing in the most unexpected manner, and his ascension is only in keeping with the rest of his life. As he is described in Kings, so was he regarded in subsequent ages, a mysterious figure, likely to reappear as suddenly to the world as he did from time to time to Ahab (Malachi 4:5, Matthew 17:10, etc.), and the forerunner of Messiah.

Verses 1-21
1 Kings 19:1-21. Elijah's Flight to Horeb. His Commission.—Jezebel, it will be noticed, can do no more than threaten Elijah: her power is limited. Elijah escapes to the southern extremity of Judah, to Beersheba, a sacred place of pilgrimage frequented (Amos 5:5; Amos 8:14) even by N. Israelites. In the desert, under a juniper or broom tree, he received his vision (1 Kings 19:5), and went to Horeb, the "Mount of God." Horeb is Sinai: the name is employed in the N. Israelite Hexateuchal narrative E and in Deuteronomy. It was supposed to be Yahweh's special dwelling-place (Judges 5:4, Psalms 68:8, Habakkuk 3:3), and is placed in Edom. The theophany (1 Kings 19:9) reminds us of the appearance to Moses (Exodus 20:18-21). It is finely recorded that the message of Yahweh came not in storm or fire, but in "a still small voice" (lit. a sound of thin silence). Elijah received a threefold commission—to anoint Hazael king over Syria, Jehu king of Israel, and Elieha to be prophet. Elijah himself simply appointed Elisha, and even here nothing is said of his anointing. An unnamed prophet, commissioned by Elisha, anointed Jehu (2 Kings 9:1), and Elisha foretold Hazael's accession, but did not anoint him. "Yet have I left" (1 Kings 19:18) is a wrong rendering by the AV, though supported by Paul (Romans 11:4). The LXX has "And thou shalt leave." The meaning is that, after all the slaughter by Hazael, Jehu, and Elisha, a faithful remnant shall be left; for 7000 is a round number. It was by casting his mantle on Elisha that Elijah called him, and the mantle at his ascension gave him a double portion of his spirit. Elijah's words (1 Kings 19:20) show that his action is nothing unless the younger man accepts the call.
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Verses 1-34
1 Kings 20:1-34. Ahab's Victory over Ben-hadad.—Chs. 20 and 22 come from another source. Elijah does not appear, the religious interest is less prominent, and Ahab is presented in a far less hostile light. He acts as a brave and chivalrous king, bold in the battle and merciful in victory. In the Book of Kings the kings of Israel are seldom represented in a hostile spirit when confronted by the common enemy, Syria (cf. 2 Kings 7). 

Syria, we learn, had become a formidable power. Ben-hadad's father had taken some of Omri's cities, and had compelled him to allow his merchants to have "streets," i.e. bazaars, in Samaria (1 Kings 20:34). The power of Syria was such that the king could treat the Israelite sovereign as his despised vassal. When the Syrian army filled the valley, the Israelite forces appeared like two small flocks of goats (1 Kings 20:27). Ahab, who is almost always called in this chapter "the king of Israel," was helped by an unnamed prophet (1 Kings 20:13) or man of God (1 Kings 20:28). Ben-hadad behaved throughout with arrogance (1 Kings 20:3-10), and Ahab with dignified calmness. His reply in three Hebrew words, "Let not him that girdeth on his armour boast himself as he that putteth it off" (1 Kings 20:11), is as brave as it is terse. The first year Ben-hadad with his thirty-two subject kings was defeated (1 Kings 20:20). The second he returned with a stronger army, led by his own captains instead of the kings. The Syrians believed that, because the Israelites were helped by mountain gods (1 Kings 20:23; LXX, "a god of the hills"), they would not gain a victory on the level plain. Ever since the Judges the Israelites had failed, as a rule, in the plains, because of the chariots of iron (Judges 1:19). Ahab, however, had a large force of chariots. A man of God announced that Israel would prevail because the Syrians boasted that Yahweh was not a god of the plain as well as of the hill. In the battle Ben-hadad was utterly defeated, and threw himself on Ahab's mercy. The kings of Israel had, it is interesting to know, the reputation of being merciful (1 Kings 20:31), and Ahab (1 Kings 20:32) declared that Ben-hadad was after all "his brother." A highly advantageous treaty with Israel was the result.

1 Kings 20:26. Aphek: there has been much discussion about the site; see EBi and G. A. Smith's Atlas pp. xviii., xx. Probably it was in the Plain of Sharon, near the Philistine border. The Syrians seem to have come down by the road through Megiddo to Aphek, and used it as the point from which to attack Samaria, or Philistia. Observe that in 2 Kings 13:22 Lucian's text of the LXX adds, "and Hazael took the Philistine from his hand from the Western Sea to Aphek."—A. S. P.]

Verses 35-43
1 Kings 20:35-43. Ahab's Death Foretold for Sparing Benhadad.—This section reminds us of 1 Samuel 15, Saul's sparing of Agag. It does not appear to be part of the foregoing narrative, but may be of great antiquity. The sin of Ahab, like that of Saul, seems commendable in our eyes, but to the Hebrews it was the most deadly of all—the violation of the herem or ban (pp. 99, 114), the sparing of a person "devoted" to Yahweh (1 Kings 20:42). The sons of the prophets" are mentioned here for the first time in the Bible (1 Kings 20:35).
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Verses 1-29
1 Kings 21:1-29. The Story of Naboth.—This is evidently not a part of the Elijah story of 1 Kings 17-19. There are certain differences of style; e.g. Ahab is described as "king of Samaria" (1); and Elijah does not, as in 1 Kings 17-19, occupy the central place. Nor does the story come in a very suitable place between 1 Kings 20 and 1 Kings 22, which have points in common. In the LXX it occurs before 1 Kings 20. It is probably, though not certainly, an independent narrative about Elijah. Ahab, as is usual. is not represented in the worst possible light; the great offender is Jezebel, who acts not as a Baal worshipper so much as a queen of Israel. Some critics (e.g. Burney) connect this passage with 2 Kings 9 f., the story of the destruction of the house of Omri by Jehu, where the mention of the "burden" laid on Ahab on that occasion demands the recital of thesecircumstances. Naboth refused to sell his vineyard because it was his ancestral property (1 Kings 21:3). The Priestly Code forbids the alienation of land, and probably reflects a strong prejudice in favour of not surrendering an inheritance (Leviticus 25:23, Numbers 36:7). Naboth was falsely accused of blasphemy and treason (1 Kings 21:10), cursing (lit. blessing, i.e. bidding farewell to or renouncing, but see Job 1:5*) God and the king. According to the LXX Ahab (1 Kings 21:16) was horrified at the crime, and put on sackcloth on hearing of Naboth's death, but nevertheless took possession of the vineyard (1 Kings 21:18 f.). Elijah did not foretell that the place of the destruction of Ahab's family would be on Naboth's land, but this is implied in 2 Kings 9:36. The incident may not be placed in its true historical position, and there is no hint that Jezebel or Ahab represented a false religion, and Elijah the true. Nevertheless the conduct of those concerned may shew how the Baal worship had corrupted the morals of the times. The elders of Jezreel came no better out of the transaction than Ahab or even Jezebel herself. It has been maintained that this crime more than idolatry caused the ruin of the house of Omri.
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Verses 1-40
1 Kings 22:1-40. Ahab's Attack on Ramoth-gilead and his Death.—The death of Ahab must have taken place before or during the year 854 B.C., when the battle of Qarqara was fought, and his name is mentioned in the Assyrian inscription (p. 69). The question is, did he take part in that battle as a vassal of Bir'idri (Ben-hadad) before or after the war related in 20. In the latter case his death was probably later in 854 B.C. The chapter is a continuation of the latter case his 20, and from the same source with additions. Jehoshaphat, whose son married Ahab's daughter (2 Kings 8:18), is present as Ahab's ally. Here, as in 1 Kings 20, 21, there is no allusion to the Baal worship. Ahab's prophets are prophets of Yahweh, and the king can muster four hundred. The rivalry is between true and false prophecy. It is not known where Ramoth-gilead (the heights of G.) actually was. It was a most important place, mentioned (1 Kings 4:13) in the list of Solomon's provinces, and in 2 Kings 9:2; 2 Kings 9:14 as the scene of the anointing of Jehu, so that it had been evidently retaken from the Syrians. The general opinion that it is the modern Es Salt has not much to recommend it, this being too far S. (1 Kings 13 ff.). Micaiah, the son of Imlah, is the one true prophet. His vision (1 Kings 19) may be compared with the scene in Job when the sons of God present themselves before Him (Job 1:6). Whether the prophets tell the truth or no, it is acknowledged that they are inspired by Yahweh (1 Kings 22:24). The Chronicler's account of Micaiah's prophecy and of the battle is given in 2 Chronicles 18. There Jehoshaphat's cry (1 Kings 22:32) is explained (2 Chronicles 18:31) as a prayer which God answered. Ahab's death is told in a manner creditable to him. He bore himself bravely, and was the soul of the battle. 1 Kings 22:38 looks like an addition. Elijah's words in 1 Kings 21:19 were not fulfilled, for Ahab was buried at Samaria. Even here, the point that the dogs were to lick up his blood where they had done that of Naboth, i.e. outside Jezreel, was not made.

Verses 41-50
1 Kings 22:41-50. Reigns of Jehoshaphat of Judah and Ahaziah of Israel,—These reigns are related in the usual annalistic style.

1 Kings 22:47, which says there was no king in Edom, is very obscure. It seems to imply that Jehoshaphat owned Edom, and ruled by his own nominee, but in 2 Kings 3 we read of a king of Edom.

1 Kings 22:48. On Ophir and Ezion-geber, see 1 Kings 9:26; 1 Kings 9:28. The Chronicler (2 Chronicles 20:37) says that the ships were wrecked as a punishment for Jehoshaphat's alliance with the king of Israel. The book concludes abruptly, and there is no real gap between 1 and 2 K.; indeed 1 Kings 22:51-53 should really be joined to 2 Kings 1:1.

